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Please Donate to Keep this
Project Going!

Please help this project continue so that Torah Or and
Likutei Torah will be available to Jews around the world
in the language they understand.

Please become a monthly donor of $18.

Please make yourself available to the Alter
Rebbe, who wants his maamarim to be available
to every Jew in the world.

Please take 5 minutes and sign up online at
www.Donorbox.org/L earnChassidus to become
a monthly donor of $18.

With these $18 a month, you will have the tremendous merit
of having translated the Torah Or and Likutei Torah, making it

available to Jews all around the world, and will receive the
tremendous merit and blessings that come with that!

For additional sponsorship opportunities, or questions on the
project, email me at lessonsinlikutaytorah@gmail.com
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(X) Chapter 1

The first verse in the Parsha introduces the laws of purifying the
“Metzora”:

D12 YII¥RA NN TN KT “This will be the teaching for the
(3, 7ungp) "IN inaY  Metzora on the day of his
© """ purification ete.” (Lev. 14:2)

At the beginning of the Parsha, it states: ‘Hashem said to Moshe, “This
will be the teaching for the Metzora on the day of his purification: He
should be brought to the Kohen, and the Kohen should go out of the camp
and the Kohen should see, and if the Tzaraas was healed from the Metzora
(then this will be the process of how to purify him).”” (Vayikra 14:1-3)

The maamar continues to explain several of the details that are mentioned
in the first few verses. The maamar will also explain the spiritual source
of Tzaraas and the purification process of the Metzora, according to
Chassidus.

AT"0pN TP ', Y™I0 YIS N2W MK
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Ty "DM YY" KN T It is explained in Eitz Chayim, the
DWMT DAY 1 pw A written teachings of the Arizal, that the

: cause of Tzaraas is due to the
X mP‘?ﬂQﬂ nmnﬁn.mr{;: departure of “the Light of Chochma,”
1! T:IoT I-

SN W YY" ) as stated in the Talmud, “a Metzora is
X913NI" ;(x0,720%) 211 considered as a dead person,” and it is
‘ T Ieam ey WIittEN (lyov 4:21) “they will die because
BYTY .3 TR they lack Chochma.” Thus, we see that

the spiritual death that is expressed in
Tzaraas comes from a lack of Chochma.

The Alter Rebbe will explain the idea of Tzaraas and its purification based
on the teachings of the Arizal, which his student, R” Chaim Vital, recorded
in the work, Eitz Chayim. There, it is explained that the cause of Tzaraas
is “the departure of the light of Chochma.” The maamar will proceed to
explain the idea of Chochma, which is also referred to as the “Intellect of
the Father.” Based on this explanation, we will come to understand the
concept of the “light of Chochma” and why its departure causes Tzaraas.

1Y MY ,NYY 71 A9 To understand this even slightly, we
T T T l v T
T RRRTI Y first have to understand the idea of the
' T N:N"I two parts of intellect referred to as:
RS “xprpmin The  Intellect  of  the
Mother” and “Xax17min The Intellect
of the Father.”

The Alter Rebbe will first explain the idea of “the Intellect
of the Mother, ” which is Bina, and afterward, will explain
“the Intellect of the Father,” which is Chochma:

heh N@’S"['T’Hm 137 2 The idea of “The Intellect of the
DK" (v, »p 09rm) 2INIW 1n3  Mother” can be understood through the
’ e evann analogy that we derive from what is
s
» TIVRY D710 written: (Tehilim 113:9) “The ‘Mother’ of
children is joyous,”

"9 YW %Y 01972 .0"pN 21%pY 019 T2
a,70omd
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T2 MIANTT T YW The ‘Mother’ is the idea that through
NN DY I TN the contemplation of Hashem’s
el i e wnme  greatness is born the love and joy and
P?BW? N‘l}"l[I NI KM fiery flames of love for Hashem, which
ARNTIMNYYa :7:7;1‘71 is the aspect of “runming” [i.e.
yearning] to leave the limitations of
physical existence and to become
included in the Essence of Hashem.

There are two parts to intellect discussed here, one called man and one
called mam. mman is also called the “Intellect of the Father” and mm is also
known as the “Intellect of the Mother”.

The reason for which nnon is called “Intellect of the Father” is as follows:
The way the child comes from the father is through a single drop that
contains the entirety of the child, which is then given to the mother to
develop over the course of nine months, eventually becoming an actual
person. So too, with regard to ideas, which begin in the part of intellect
known as man, where there is a flash of insight, which is then developed
in the second aspect of intellect - i - into a fully cintructed idea, which
can be understood with all of its details. (mman is also related to
imagination, abstraction, seeing the bigger picture, and is related to the
right side of the brain and mm is also related to logic, details, practicality,
and is related to the left side of the brain).

In the service of Hashem, when a person comes to a deep understanding
of Hashem’s greatness and he reflects on this, he can come to have a real
and powerful feeling — stemming from a fiery love of Hashem - that he
wants to leave the restrictions of the physical world and enter the reality
of Hashem’s true existence. This is the idea that the “Intellect of the
Mother” is called “the joyous mother of children,” since this deep
understanding and contemplation is the “mother” of the feeling of love for
Hashem and joy in the awareness of His presence and in the ability to
connect to Him. (Thus, not only is the “mother” - the intellect - joyous in
its awareness of Hashem’s truth, it is the “mother” of joy, since true joy
can only come through this deep awareness).

However, because this is a very deep, personal awareness and feeling, it
causes a person, who naturally desires what is best for himself, personally,
to want to leave the limitations of the world and enter the reality of
Hashem’s true existence. However, there is also a higher type of
recognition and awareness of Hashem, where the person is not only
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focused on what is best for himself, personally, but is mainly aware of
Hashem’s truth and of the fact that he must fulfill the Will of Hashem, as
the maamar will continue to explain.

MoynoW nIma T W K However, there is another aspect that
1T WK YA maaxan IS higher than the love of Hashem in a
dimevane minrt wmemevamiva Manner of flames of fire, which is the
MoK '1‘\}{\2 ’N;N1 mm “Intellect of the Father.” The reason it
RN ANW RWTTP s higher is that Hashem’s Infinite Light
,TTIT{‘T-?"SJ is manifest in “The Supernal
Wisdom,” i.e., the “Intellect of the

Father,”

DT WRIM T OV and  through  this  revelation  of
Hashem’s Infinite Light into the
Supernal Wisdom comes forth the
aspect of self-nullification,

N13M M3 A XY Y to the extent that one does not even
nIMA MYV DK TR have the power to lift himself up
\ o .’,.' ,’ o anems wiun  SPIritually, in a yearning to be included
R WY nrna mm,z;z N.wj in the truth of Hashem, since this
AAMKY yearning means that he is “someone

with an ego who loves Hashem,” as

opposed to having a totally selfless
devotion to Hashem.

The aspect of the Intellect of the Father, also called mman in the person
refers to two stages of Intellect which are connected:

The first stage is the initial flash of insight that a person has (or a basic
idea that he just learned), which contains within itself all of the details that
he will later understand in na.

The second stage is that, after he understands all of the ideas and details
through mm, he comes to see the bigger picture and gains an acute
awareness of the essence of the matter, in a higher and deeper manner than
he could have by simply looking at each the details separately.

Since both of these stages are “the bigger picture” and work in abstraction,
they are both called mman “the Intellect of the Father,” in contrast to the
detailed udnerstanding and concretization of mm, the Intellect of the
Mother.
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In the service of Hashem this means that there are three stages in conscious
awareness:

1- The initial knowledge of Hashem’s existence and how He creates
the world etc. before getting into the details.

2- The detailed knowledge of Hashem’s existence etc. and the
contemplation thereof.

3- After contemplating all of the details of this concept, he comes to
“see” and directly relate to the essence of this truth; namely, that
Hashem is the only thing that is true and real, and the only desire
of any value is to fulfill Hashem’s will, since he realizes that he is
nothing more than a part of His plan and His true existence.

When a person reaches this third stage, he is sensitive enough to receive
from a deeper part of his soul, where Hashem’s Infinite Light is expressed
more fully. This is described in Tanya (Chapter 18 and onward), where it
explains that in the subconscious part of the G-dly soul, which is the source
of his G-dly soul’s intellect, a Jewish person “sees” the truth, that there is
nothing besides Hashem. This is why every Jew has the power for self-
sacrifice, since in this deeper part of the soul, called rnan, is revealed the
Ultimate Truth, that there is nothing besides Hashem, which is an
expression of Hashem’s Infinite Light*.

However, this is hidden within the soul and is only revealed in either one
of two ways: The first is that a person comes to a test of faith (for example,
a person is threatened to deny Hashem, G-d forbid, or give up their life)
and they discover that they have this innate awareness and connection to
Hashem’s true unity. The second way is by reflecting on Hashem’s unity
and how he is part of Hashem’s unity, until he reveals that this truth was
hidden in his soul the entire time. When a person reveals this connection
through contemplation and nullifies him/herself to the truth of Hashem
that is within him/herself, then he won’t even have enough ego left to have
a yearning to leave the world in order to enjoy G-dliness. He will
completely recognize that Hashem is the only thing that exists, thus, the
only thing to possibly desire is that Hashem’s will be fulfilled (and not
even that he himself connect to Hashem).

4 From this we can see that there are actually three aspects of i12n: 1- The hidden
subconscious, which is the source of revealed intellect; 2- The flash of insight that
comes into revealed intellect before being broken down into details; 3- The
“coming to see the bigger picture” after contemplating all the details. This third
level is where he “sees” the essence of the idea.
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An analogy for this can be drawn from a person coming to see a king:
Before he sees the king, he prepares himself by contemplating the
greatness of the king. With this, he comes to have a yearning to see the
king. However, when he actually comes to see the king, he is so awestruck
that he loses his sense of self and can only stand silently, awaiting the
king’s orders.

So too, when one is contemplating the greatness of Hashem, he has a great
yearning to leave the physical world and be included in the truth of
Hashem. However, when, through all of his meditation, he comes to reveal
the true connection that he has to Hashem Himself and “sees” the truth
face to face, so to speak, then he loses his ego and knows that the only
thing that matters is to fulfills Hashem’s will in this world.®

MXNOAYIT Y 1M This is also the idea of the few
NN My minway occastions that we bow in Shemona

6N.‘.\1U MINT N WNJHJW Esrai, as explained in many places.

During Shemona Esrai it is like one is actually standing before the King.
Unlike the previous parts of the prayer service, where one is contemplating
the greatness of Hashem as a “preparation” to “meet with Him,” in
Shemona Esrai it is like he is standing directly before the King. The idea
of bowing is that one is completely nullified to Hashem. The reason for
bowing to a king is that one is so nullified that he doesn’t have the power
to stand up with confidence, but is bowed over or falls to the ground. So
too, the bowing in Shemona Esrai shows the total nullification that occurs
when standing directly before Hashem.

This idea of standing before the King, and especially the idea of bowing
in total self-nullification during Shemona Esrai, is an expression of “the
Intellect of the Father.” As explained above, this is the part of the intellect
of the soul where it “sees” the truth of Hashem and is totally nullified and
included in that truth, to the point that the person does not feel himself.

5 See Sefer Hamaamarim 5666 pp. 58-62.
P109 51 .(T,K N'WRI2 71K 77IR) "0 700 0nwn TWRD" pios by Ramy i pyr ¢
NI 1AR?) "A7imn NRan NXT” pios Y¥1 .(T,3Y 1907 1K 171R) "nivipn ns oxi1 ovn Y21
29) 3 ngn” Ynmen a7 (2,7 1P 10RY) RN R Ty nman waTy (2,0
W 19R?) 1w 019 N2 1w 1 Pava PR ApRY” SIimen maTH (1,80 1Y
(7,10 12w 1RRY) 07303 NYID2 "3 DPNIIVIN YIX N NI 2" piod Yy (2,13 0w
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MY 722 Y1 DOX" AN And this is the meaning of what is stated
S 1 By 1y o™iy inthe Sefer Yetzira, “If your heart runs,
o amin mamemmin  FEtUrN to One,” meaning that through
m’n; ']LUDJ XXt Pm’,ﬂj the self-nullification of “%he Intellectgof
ﬂ’lﬂ'?x} NIV KIT ,2W  the Father,” there is drawn forth the
TIQDL) aspect of “return,” which means to
draw down G-dliness below into the

physical world.

When the person loses their sense of ego and the natural mode of self-
interest, doing only what he thinks is good for him, he becomes thoroughly
permeated with the awareness that Hashem is the only thing that exists and
that the only thing worth desiring is that Hashem’s will should be fulfilled.
This recognition causes the person to return to the world, the place where
he can actually fulfill Hashem’s desire by keeping the Torah and Mitzvos.

When a person only feels himself, then his main concern (even spiritually)
is to enjoy the experience of leaving the physical world and being
completely submerged in the awareness of Hashem’s truth.

But, when a person realizes and “sees” that spirituality is about Hashem’s
desire and not not at all about himself, he will want to fulfill Hashem’s
plan and desire to have a dwelling place in the physical world through the
Torah and Mitzvos.

This is the idea that “if your heart runs” with a yearning to leave the
limitations of the physical world and experience the spiritual bliss of being
absorbed in the awareness of the truth of Hashem, then “return to One,”
by returning to the physical world to reveal the truth of the Oneness of
Hashem, which this is the true desire and plan of Hashem.?

This recognition comes specifically through “the Intellect of the Father.”

=

8 Also, the real truth of Hashem can only be expressed in the physical world, for
if you need to leave the world to connect to His unity, then you are saying that in
the physical world Hashem’s unity cannot be expressed (G-d forbid). This is
fundamentally limiting the true unity of Hashem. Only when you reveal that
Hashem’s Oneness is everywhere, even in the physical world, are you connecting
to His true, limitless unity (as is explained in length elsewhere).

% One should ask: If the ultimate goal is to make a dwelling place for Hashem
in the physical world, then why should we need to have “our heart run” away from
the world? This question will be addressed further on in the maamar.
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Ny MY i "W, And for this process of drawing down
NIMIX 1M 0931 namp G-dliness, there need to be numerous

: . vessels to be able to receive this
T ARy ?Tma revelation, and these are the letters of
8°9Y2W  the Written Torah and the Oral

Torah.

Just like a fire cannot be grasped and remain in the physical world without
a wick and fuel, so too, Hashem’s revelation cannot have a place to be
revealed without something to grasp onto and give it expression in the
physical world.

Fire is naturally attracted to its source above the earth, and only when
something tangible is burning, does the fire have a chance to be expressed
in the physical world. So too, Hashem’s revelation, which is coming from
an infinitely higher level of existence than the physical world, needs
something physical that relates to it and expresses it here below.

The “wick and fuel” for the “fire” of Hashem’s revelation are the letters
of the Torah, since they are showing and revealing Hashem’s infinite Will
and Wisdom, which is essentially unchanged from the way it is in its
supernal source.

The Alter Rebbe now mentions the letters of the Written
and the Oral Torah, and as the maamar continues, he will
explain the significance of both:

Wy ,"DM0 YY" ANIW N And this is what is written in the Eitz
:‘u'“zj‘? T pe Y Ny Chayim as follows:

"2 1yl PRY 71 592 7101 “And remember this general principle,

TR 91771 XY 19X 00IYD that these two divine emanations,

i abee wma wbe  Which are referred to here as Leah and

T"T”.”. mbmn TIN N‘?r‘-'{ Rachel, are only able to be properly

.'IJWJ'? [KITY .KTARIKT formed in  their places [Bina and
Malchus of Atzilus] after the revelation
of “the Intellect of the Father” (here a
reference to Chochma of Atzilus) in the
divine emanation of Ze’eir Anpin [the
six emotional attributes].”
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The Eitz Chayim is describing the two modes of expression of the
“intellect and emotions” of Atzilus — Chochma and Bina - the “intellect of
Atzilus,” and Ze’eir Anpin - the “emotions of Atzilus.” One mode of
expression is called “Rachel,” and the other one is referred to as “Leah.”
These two aspects are only complete when the Ze’eir Anpin - the six
“emotional attributes” in Atzilus - is fully revealed in them, and
specifically, when Ze’eir Anpin is permeated with the revelation of “the
Intellect of the Father,” i.e., Chochma of Atzilus.'

To illustrate, by way of analogy: Only when a person’s emotions (Ze’eir
Anpin) are permeated with a sense of purpose and dedication, which
comes from his G-dly soul’s Chochma (“the Intellect of the Father”), can
he be complete in his thought, speech and action ("Leah” and “Rachel”).
If a person does not have a deep maturity and a sense of purpose that comes
from his Chochma, then he won’t be driven to think, say and do the things
through which he will fulfill his purpose. Even if a person has Bina and
can logically understand the need to do the right thing, if he lacks the
submission to the truth and responsibility and maturity that come from
Chochma, he won’t drive himself to think, say and do the right things all
the time.

The maamar will proceed to explain these ideas further,
starting with the idea of “Leah” and “Rachel:”

NIMIK KM TIK? "D Since “Leah” is the aspect of the letters
nrma oM omwnng of thought and the aspect of the
1 o < Written Torah, because “the 600,000
" bl : n 1 )
ij, . ,JJ'DJW .rmn letters of the Torah” refer to letters of
NPMRAMTHINRIMMIR - thought as opposed to written letters.
YT

1 The idea of “Rachel” and “Leah” is that as the two wives of Yaakov - who
represented and embodied Ze’eir Anpin, the “six emotions” of Atzilus — they
correspond to (and represent and embody) two aspects that reveal a person’s
emotions: 1- Thought; and 2- Speech and action. Thought is a garment of the soul
that reveals a person’s emotions (and intellect) to oneself. Speech and action
reveal a person’s thoughts, feelings, and intellect to something or someone outside
of oneself. Leah corresponds to thought, and Rachel to speech and action, as the
maamar will continue to explain.

"TINY NINIK K127 DWW v 0p 1OR Nipny o *
X" 7,30 .2 ,XN 172 1aR?) "nYR oninay nr” pios Sy IR 0ipna IWImy ind 2
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“Leah” is the older sister ",amn" who corresponds to the garment of
thought, which is an expression of Bina'® (the “greater” letter "11"), and is
connected to the higher level of the Torah, the way it exists in Bina, which
is the Written Torah (the source of the* Oral Torah). There are 600,000
letters of the Written Torah (written in thought), which is twice as many
as the approximate 300,000 letters written on the physical parchment of
the Torah scroll.*®

- M2TT NPNIK XM 9T And “Rachel” is the aspect of the
11979yaw Tin letters of speech, the Oral Torah.

92220 "X NININ DY W00 NYNIK' 10 1T NPNIK K127 '0 X0l X TRy
090 " WD 7)) 13 M - P, K KIT YRRy, Tawma Y 92K anaa 1KY nimpan
- 01 NYMpATR MK K ("DI'INJ’" 2N319°K2 ,2ND "oy (713 ,v) 31’x) ™3 NIAINIT P10
"s_mj AU
X" "0 W1,202 "0 22 Tny ,v"o T NY2IN22 K032 KNXT 71T 7Y KIinY win”
KT, RARY TTIPIT 0 Yy 1N ,AY 13D KT I 09X 12 DX KX, NIX 01w 1'RD v 37
AW X3 Ty DX’ 2302 19K NIK Dipna XA
oY 1221 .79 112 121 .X"7 9K §"7K 2102 19XD ,NIK Dipn2 XD TRNAY TTPITY
,ITTIN2 NPNIN K127 DWW W7, 10pRa N2 NIMpIw p ,n1"'|‘7 Y Y X MK Pawn
2 PITARK - 2K NIMPAITN rK)
¥ The outward expression of Bina - the Intellect of the mother, logic, etc.- are
the letters of thought, just like in a person, in whom the letters of thought are an
expression of their intellect (and emotions).
% In Hashem’s four letter name, Havaya, 73-1-17->, the letter ' appears twice:

The first "1 (after the ") corresponds to Bina and is called the “Greater Letter '71,”
and the second "7, after the ", corresponds to Malchus and is called the “Smaller
Letter 1.

% In Likutei Torah, in the maamar entitled 1mwn "mnaw nx (Parshas Behar) the
Alter Rebbe explains that there are twice as many letters of thought in the Torah
as there are written letter in the physical Torah scroll. The reason brought is that
in thought, the words appear with both consonants and vowels, and some of the
vowels take up the space of letters, equivalent to 300,000 letters. (In the English
language there are letters which are consonants and there are other letters which
are vowels. But in Hebrew all the letters are only consonants, and the vowels are
separate (called mmp3, of which there are 10 and are listed in the beginning of the
Siddur separate from the Aleph-Beis chart). In the physical Torah scroll there no
vowels — MTp1 — written. However, in thought, words appear together with the
mTpy, and, of those MMp), some take the place of letters, equal to the 300,000
missing letters).
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“Rachel,” is the younger sister ",mivps" who corresponds to the garments
of speech and action, which are two aspects of Malchus (the “smaller”
letter "11"), and is connected to the Oral Torah, which is derived from the
Written Torah. When the Oral Torah explains how to fulfill the Mitzvos,
these explanations are all based on verses from the Written Torah. This
corresponds to the idea that the letters of speech come from the letters of
thought, since a person can only speak about something that he thought
about first. Thus, just as speech comes fro thought, the Oral Torah (which
is conveyed through speech) comes from the Written Torah (which
respresents the Torah as it exists in Hashem’s Thought).

Now, the maamar will continue to explain why these two
aspects of Leah and Rachel require the revelation of “the
Intellect of the Father:”

19K NP2 A NNONT 1971 And therefore, the creation of these
"[’nm m5nm T Yy le'm ]'Ewo rflspects [Lfeahl?nd Raﬁhel] if] drav;/]n
IR o fort specifically  throug the
5113’313 NL‘IW ’Nl,?,?j N:NT revelation of “the Intellect of the
RKImM W W TV Father,” since this is the idea of self-
D93 nrmaa n;\gnnn nullification, from which comes the
© sonimixy  idea of “returning” to the world, which
"~ isthe idea of drawing down G-dliness in
the wvessels and letters of the
performance of the Mitzvos in thought,
speech, and deed, which are the aspects

of Leah and Rachel,

In other words, when a person submits to Hashem’s Ultimate Truth by
employing the “Intellect of the Father,” he does not leave the world, but,
instead becomes empowered to fulfill his mission of revealing Hashem in
the world by way of the words of Torah (on the levels of both thought and
speech) and the fulfillment of the Mitzvos. Thus, the creation and
completion of the garments (represented by Leah and Rachel) are
specifically through revealing “the Intellect of the Father.”

Now the maamar will explain why the Intellect of the
Mother is not sufficient:

"M NPTAR 12 XY M This is not the case with the aspect of
,XI¥T WN1 DTRY K0T “the Intellect of the Mother.” from

smbmmme  mmeeye =t WHICHh comes the yearning to leave the
mP'?DWU AT KNy world and be included in the truth of
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lenyinixm 09an Hashem, since the exact opposite effect
- 77 777 occurs, where the person wants to leave
the vessels and the letters, since he
wants to leave the limitation of the
physical world altogether.

In other words, if a person comes to a deep understanding of the infinite
greatness of Hashem and how all the worlds are less than one thought
compared to the vastness of the soul, then a person will want to leave the
limitations of the world and all of the “vessels” and letters of the Torah,
which are expressed in physical matters (all of the Mitzvos are specifically
in physical matters), in order to be able to enter the limitless truth of
Hashem’s greatness. In such a case, however, he would leave behind the
garments of Torah and Mitzvos, G-d forbid, thus neglecting the ultimate
desire of Hashem. This is why understanding Hashem’s greatness is not
sufficient; there must be recognition and “seeing” that we are standing
before the King who sent us here on a mission, and our entire existence is
to fulfill that mission, as we explained.*’

Based on all of the above, the maamar will now explain
the idea of “Tzaraas” meaning “blocked off.”

TYiR) PYRT NYI93 (1,2 MUKI2) "OTRD TS [..] T nmon waTa Wamy m ) ¢
oY PV NPT AW ARPY I KRMT DAY MPIIRGY PR (3,7 DURR W
TN
" There is also a second reason why the letters of thought, speech and action
come from the Intellect of the Father, which is Chochma. Whatever is expressed
and descends lower must have a higher source. For example, when a wall falls
down, the stones at the top land the furthest from the base of the wall. So too ina
person, the ability to express oneself outside of himself (with the letters of speech
and thought etc.) come from a higher place in the soul than his ability to
understand something. (The letters are actually separate from the knowledge and
have a different source. As we see that the same idea can be expressed in many
different ways with different letters. This shows that the idea is separate from the
actual letters.) We see this in the fact that an animal and, le’havdil, a small child,
are both able to understand what occurs around them, but are both unable to speak.
The reason is that this higher part of the soul, known as Chochma, is not revealed
in either of them. However, when the child’s mind develops, this part of his soul
becomes revealed. So too in the G-dly soul, the letters of the Torah and the
Mitzvos come from a higher place in the person than the understanding and
knowledge itself, which is Bina. The letters come from Chochma, the Intellect of
the Father.
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MpYRDT  npmm 1971 And therefore, because of the removal

MY MY RARTPN of (lit. the ascerrllt ?1f) tl‘llle “Intﬂlecg)fthi

o ey xs Father” — which this is the idea o

(3.7 y7m) 173’\3‘]1]’[",1'13]‘1;"' Tzaraas, which is translated in

» 110" Aramaic “mmp’ which means blocked
off or removed® [i.e., that the “Intellect
of the Father” is blocked off or removed
from being revealed] —

0N XY Hyno) T from this, results that the aspects of

DIRYIM 50T XY iy “Rachel” and “Leah” are not properly

bl evenne mmemen @Nd completely formed, and in place of

NXY™ - TYHT opnon them copme i/he different typpes of

/ITIR? ™ Tzaraas, the type called "nxw", which
corresponds to and comes in place of
“Leah” and the types called "nnoo" and
"n1ma”, corresponding to and coming in
the place of “Rachel.”

The translation of the word nyax - Tzaraas in Targum Unkelos is "1y,
which means blocked off or removed. In the spiritual sense, this means
that the revelation of the “Intellect of the Father” is blocked off from being
revealed within the person. The result of this is that a type of Tzaraas called
"nxw" forms, replacing the holy letters of thought, known as “Leah.” The
same applies to the holy words and letters, the two aspects of Rachel,
which are replaced by the two types of Tzaraas called "nnoo” and "nama”.

As explained above, the two aspects of “Leah” and “Rachel,” which are
the garments of thought, speech, and deed in Torah and Mitzvos, are
directly connected to the “Intellect of the Father,” which is Chochma.
Chochma is the soul-power that provides one with a strong sense of
responsibility, which thus drives one to fulfill the Mitzvos in this world,
as explained at length. Therefore, when this Intellect of the Father is
blocked, these aspects of “Rachel” and “Leah” are also removed, resulting
in the various forms of Tzaraas.

 The simple meaning in the verse is that the person who has Tzaraas is blocked
off and removed from everyone else by having to live separately from everyone
else and/or outside of the city etc. But in the spiritual sense, it means that the
revelation of the Intellect of the Father is blocked off from being revealed in his
soul.
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Now, the Alter Rebbe will continue to explain why, in the
absence of the aspects of “Rachel” and “Leah, ” the
various types of Tzaraas form, and what that means,

practically, in our service of Hashem:

']LUDJ '["N\U NAOR M7 Meaning, that since there isn’t drawn
NN 07993 23w nrna  forth the aspect of “return” into the

X7 NPRAN K, T vessels and Iette‘r‘s of. h,?llness,
T ~ 77 I therefore, from the “yearning” alone,

N r\yr;“?n'? L’?T’ 7?'? it is possible to result in giving life to
DY unholiness.

This means that it is not possible for something to remain neutral. If there
is something being taken away from holiness, automatically it is giving
life to unholiness, and if this yearning to be included and subsumed in the
truth of Hashem is not energizing and being directed into holy actions, it
will automatically give life to unholy actions.

NIOPNAT MKW MD For example, if, after a person prays
Aok R WL/ S ol QS Py with intense fervor (i.e., a strong
DTy ap Pemipy Yeamning”), he does not subsequently
S T = occupy himself with the study of
QT NINa mJD‘PDUUD Torah (a “return” to reveal Hashem in
D3 YN0 N1 DY K7D  this world), then, from the very fervor
NNKD X ,710 MEN W of prayer, it is possible for harsh
T mxm judgments to come from the person

) = towards his fellow — like taking offense

and anger, and also arrogance over the

XAV NPT Nm2 9272, "y IR TR DNE 0K P A 3 o oo yya ¢
POY T 7Y KPR ANPR PX 12 DX, VT2 TR K13, a3, KAk 10T Prin mpnon nany

M7 WY TIX272,977 A2 1173 NAED, MK T3 NRY" :0W "07 0 yy"3 200w ] ¥
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greatness of his prayer, or selfish
desires might also occur.

When a person thinks about the greatness of Hashem and he develops a
strong feeling of yearning to connect to Hashem’s truth, there are two
things present: 1- the idea and knowledge (awareness) that he is focused
on, which drives this yearning. This is the idea of Bina, the Intellect of the
Mother. And, 2- the strong feeling in his heart, the yearning that results
from the focused awareness of the Intellect of the Mother (Bina).

During the actual prayers, this feeling is connected to the awareness, and
S0, just like that awareness is completely holy (since it is awareness of the
greatness of Hashem), the feeling is also holy, since it is a feeling of
yearning for the Divinity that he has become aware of.

However, after the prayers, when he is no longer consciously aware of
Hashem like he was during prayers, the feelings of yearning and fiery
passion remain, but they are no longer connected to the awareness of
Hashem, and hence, no longer connected to holiness.

Therefore, after prayers, when one still feels an emotional excitement from
the feelings aroused during prayers, but that excitement is no longer
connected to the holy, conscious awareness of Hashem that derives from
the Intellect of the Mother, it is possible for these feelings to express
themselves in a manner of unholiness, since they are no longer directly
connected to their original, holy awareness.

Practically, this means that the holy feelings aroused during prayers will
be expressed in one of three unholy ways: 1-Anger, which is a fiery feeling
similar to the fiery passion felt during prayers. In particular, it is possible,
following prayers, to feel angry at someone else for not being holy enough
(among other, less idealistic reasons). 2- Arrogance, specifically the
arrogance that results from reaching such a high spiritual level during
prayer. And, 3- Passionate desire for unholy things (since the animal soul’s
passion is activated, but does not have the holy awareness needed to direct
that passion towards holy matters).

The solution to this problem is that a person should pray, and then
immediately occupy himself with the study of the Torah in order to
“harness” that passion into bringing Hashem’s revelation back into the
world, and thus “reconnecting” the feelings aroused during prayer toward
holiness, so that there be no possibility of the opposite. (This is also why,
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in Shulchan Aruch? it says that person should go directly from the House
of Prayer to the House of Torah Study). Thus, the solution is to connect
these feelings (which derive initially from the Intellect of the Mother) to
the “Intellect of the Father.” This is done by bringing Hashem’s revelation
into the world through the study of the Torah after prayer, as the maamar
will continue to explain.

K'Y - Yy7I¥n" 7Y 3N And this is the explanation of the word
S'yvapw  'ymwn', which is connected to someone
" who brings out a bad name for

someone else,

Our sages say that the word "ymyn" is short for three words: "y1 nw X"
(literally, one who brings out a bad name), since the punishment of Tzaraas
(someone with Tzaraas is called a Metzora-ymn) is specifically related to
someone who says slander about another or brings out a bad name for
someone by gossiping about his wrongdoings etc. The maamar will
explain the reason that Tzaraas is related specifically to bringing about a
bad name.

The idea of a name is that it is only needed for someone else to relate to
that person; when a person is by himself he doesn’t need a name. Thus, a
name is similar to garments, which are needed to relate to the outside
world. This is the idea of the garments of the soul - thought, speech, and
deed - which are the means through which a person expresses himself.

A bad name means unholy garments of thought, speech and deed, but
especially in speech, since this is the main way that a person expresses
himself to someone else (since thought is only for the person himself and
action is too limited to express himself to another person fully).

O™ YY" 2N2W 2 And, like it is written in the Eitz
oy’ 0'X1p2 '7|-|-n "lN'?W Chayim, that “Leah” and “Rachel”
are called “Name,”

2 QOrach Chayim chapter 155. See there in the commentaries that it is not
required to actually go to a different building. The idea is just to learn immediately
after prayer. See also Tanya chapter 41 towards the end.
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Which corresponds to what our Sages
say, that “The entire Torah is the
‘Names’ of Hashem,” which is the
aspect of “the Good Name.”

As explained above, that “Leah” and “Rachel” refer to the Written Torah
and the Oral Torah, and from this statement of our Sages, we see that the
entire Torah is compared to Hashem’s Name, meaning the essential mode
of expression of Hashem. Just like a person’s name is used to relate to
someone else, and this relationship is established through the garments of
thought, speech, and deed so too, the letters of the Torah and the actions
of the mitzvos are the means by which Hashem Himself creates a
relationship with us. This is the idea of the “Good Name,” the letters and

actions that convey the revelation of Hashem to us.

Now, the Alter Rebbe will explain the idea of the “Bad
Name” (which is connected to the word Y11¥1":

Xy L,y w? mamm
0'731 NPNING 217 97
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And someone who speaks slander —
which is the opposite of the “Good”
letters and vessels of holiness, causes
that also above in the spiritual worlds in
place of the “Good Name,” which are
the letters and vessels of holiness,
there comes, in their place, the letters
which are called “the Bad Name.”

Meaning, that the aspect of that
“Name” and those letters of the one
who speaks slander, this is the source of
the lifeforce of evil, which this is like it
says in Eitz Chayim, that from the
Tzaraas (the letters of unholiness (the
“Bad Name”)) is drawn forth the
lifeforce for other forms of unholiness.
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When a person says bad things about another, he is creating unholy letters,
which are themselves called, “the Bad Name,” since they are the opposite
of the letters of holiness found in the Torah, which are called “the Good
Name.” These unholy letters are the source of the life of evil and
unholiness in the world, which is the idea of Tzaraas.* This is why the
word ymyn is the same idea as "y ow xwn”, one who brings out a bad name.

The Alter Rebbe brings three verses the show that great
evil in the world is connected to the idea of someone
wanting to have their own “Name,” which is the “Bad
Name” of unholiness, which is the idea of Tzaraas:

M T %Y KT VM This idea is similar to what is written
mwxna) TAYDT M9Ta 2w regarding  the  Generation of the
e wab i DiSPersion, when the people made the
’DWWJ? TRV (1.0 Tower of Babel and were scattered:
(Bereishis 11:4) “Let us make for
ourselves a Name so that we shouldn’t
become dispersed,”

(1K) MK AT YT 51_7'1 Similarly, regarding the angels who
WAK YK 177 o1yt ‘fell” when they came to the earth, it
3’]‘\3 m'v':f\:rynrpw ';"bili-ﬂ says: (Bereishis 6:4) “The “fallen ones

S o Em I “- were in the land, angelic ‘men’ of
SO WK :2,m92M3)  Name,”” and, so too, in the Gathering

% We see from this maamar that the idea of Tzaraas is a general idea. All
unholiness in the world is connected to the idea of Tzaraas. See the sicha of
parshas Tazria-Metzora 5751, where the Rebbe brings numerous sources on this
topic and explains how the entire exile (and all unholiness in the world, which is
connected to exile) is similar to Tzaraas, and the Redemption is similar to the
purification process, see there at length.

% At the end of Parshas Bereishis it describes how mankind became degenerate
and corrupt, which is why Hashem decided to bring a flood upon the world. As
the verses are explained in the Midrash, there were angels who complained to
Hashem about the corruption of men and how easily they give in to their evil
inclination. Hashem’s response was to send some angels down to the physical
world and give them an evil inclination to see if they would be more successful.
The result was that those angels who were sent down and tested failed to pass the
test and instead ‘fell” from their spiritual level to the same level of corruption and
immorality as men. However, the corruption became multiplied due to their
supernatural powers beings used for corruption, rather than for holiness.
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of Korach it is written: (Bamidbar 16:2)
“men of Name.”

Mp NPIPmAw 1151 A Meaning, that the argument of Korach
XoU 13 D) X LIOK DY against Aharon was also similar to the
yorm M= e e 10€8 Of the source of Tzaraas: He didn’t
g ‘7?‘? DJ?U RS want the Levites (Leviim) to be
nawni nJ"H;'? DI secondary and have to submit to the
nrna MY SKARTTMN “Intellect of the Father,” which is the
Ny ox '3 ,7man K aspect of Aharon the Kohen. Rather,
T anrs samm ame el NS intention was that the Leviim
MH* T
YY 93 3T D-'!'?U should be separate from the rest of the
Jewish Nation and unto themselves.

XI¥7 NP2 NP9 KW This is another way of saying that he
115 wanted there to only be “yearning”
"' without “returning.”

The idea of the difference between the Kohanim and the Leviim is as
follows: The Leviim are from the aspect of Gevuraah-severity, which
means to go from below to Above, and to want to be elevated into holiness.
This exhibits itself in an intense yearning to leave the restrictions and
coarseness of the physical world and to become included in G-dliness.
This is why their service in the Beis Hamikdash is to sing holy melodies
during the offering of the sacrifices, which arouses and effects an intense
yearning to be included in G-dliness. The Kohanim, on the other hand, are
the aspect of Chesed-kindness, which means to bring from Above to
below. This is the reason that their service is through physical activity and
that their job is to bring down Hashem’s blessings upon the people. Thus,
the service of the Leviim corresponds to the idea of “the Intellect of the
Mother,” and the service of the Kohanim corresponded to the “Intellect of
the Father.”

Korach’s argument was that he wanted the Leviim to be able to just have
their type of service, (which is the idea of “yearning” etc.) without also
having the “returning” and bringing Hashem’s revelation back into the
world (which is the idea of the Kohanim). Actually, Korach wanted even
more than that: He wanted the service of the Leviim to be the main type
of service, and that the service of the Kohanim should also mainly focus
on “yearning.” This is a big mistake, as the maamar will continue to
explain.
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W™ I3 2INJW M And as it is written in the Zohar in the
XoXnp" :mp  nyng  beginning of Parshas Korach: “The

; left is always included in the right.
Riakk Mr vk

My N 73"3' T 7Nk Korach wanted to switch that so that

"I KDIMK? W2 the right should be included in the left.”

Meaning, that generally the left side, which is the Gevurah-severity
(“yearning”), is secondary to, and included within, the right side, which is
Chased-kindness (“returning™). This is the way it should be according to
Hashem’s plan - the leading service is supposed to be “returning” and
revealing Hashem in the world through the Torah and Mitzvos (and the
yearning is only to help us in Torah and Mitzvos etc.).

However, Korach wanted to change that order to make the “yearning” the
main purpose, while the “returning” should be only secondary. This,
however, is not the way that Hashem desires our service to be.

NIRRT NP JWN1 MM And from this mistake of Korach is
X wK) "Y' DY RpIT ?rawn fforthhlilfe-givinghenr?rgy to I}hg
: s e . TOrces of unholiness, which are calle
ﬂW'l?'" 13 AN '173? ™ the “Bad Name.” And like it is written
MR Yo MUK i the [Midrash] Rabba of Parshas
'[‘71'1‘7 MmN , W "W.:I:‘S' ]X2  Bereishis (end of chapter 26): “It is written
WIK TYIN X' (o 2Tm) here regarding the Generation of the

' | mgy iy Dispersion and of the Fallen Angels:
’ “  “men of Name,” and it is written
further on regarding the Gathering of

Korach: “leaders of the assembly, men
of Name.”

The Midrash continues: Just like Korach’s assembly created strife and
unholiness, so too the fallen angels and the men of the Dispersion created
strife and unholiness. Since the phrase that the Midrash uses to prove this
connection to unholiness is from the phrase “men of Name,” we see how
unholiness is derived from the “Bad Name.”

As we explained above, once the passion and yearning during prayer is
disconnected from the holy awareness which generated it, it can give life
to unholy passion and feelings, etc. (if a person doesn’t reconnect that
passion to holiness through learning Torah, etc.). Therefore, we can

M7 - X2 KAV DY WK X NP2 - 127 MK DY WK " ¢
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understand why the Gathering of Korach was referred to as men of
“Name,” since they brought about the “Bad Name” of the unholy letters
(which result from those unholy feelings etc.), by separating the Intellect
of the Father from the Intellect of the Mother, as has been explained.

This is how the Midrash explains the connection between the three cases
of 1- the Fallen Angels; 2- the Generation of the Dispersion; and 3- the
Gathering of Korach. In all three cases, it says “men of Men,” since they
were all the idea of replacing the letters and vessels of holiness (the “Good
Name”) with letters of unholiness (the “Bad Name™).?’

The Alter Rebbe will now give another explanation based
on the word o2/ - Name, but by using different vowels to
pronounce it, o

2IN2W N1 ,0W WM DN Also, the word oy (name) is related to
Y79 DY IKIR" ((n,mamm)  the word DW (which means there), as it
My is written:® “They called ‘there’

Pharoh.”

In explaining the idea of vy as being related to yn ow (Bad Name) the
Alter Rebbe explains that the word ow, with a tzeirei (two dots
underneath), which means “name” - is related to the word oy with a
kamatz, which means “there.” The word “there,” in this context, means
unholiness, since “they called “there” Pharoh,” meaning that the idea of
“there’ is connected to Pharoh, who represents unholiness.

1 It can be noted that in these three cases, the method by which they sought to
make this Bad Name was different. The Fallen Angels and the Generation of the
Dispersion sought to do this through rebellion against Hashem. Korach just
wanted to change the main service of Hashem so that it should be with severity
and the left side. Ultimately this leads to the unholy letters, but it was not Korach’s
direct intention. Thus, even though Korach wasn’t intending to rebel against
Hashem like the Fallen Angels or the Generation of the Dispersion were, by
deciding to serve Hashem against His instructions, Korach is also considered to
have rebelled against Hashem.

Z1n Yirmiya 46:17, the verse in full reads, “They called out there: Pharoh the
loudmouthed king of Egypt has missed the appointed time.” This verse is referring
to the time when the Babylonian army was on the way to attack and defeat Egypt.
They called out to taunt the Egyptian army, saying that Pharoh, who always
boasted of his large army, had missed the time for battle that they had designated.
The Alter Rebbe is using a non-literal explanation of the verse to say, ‘They called
out that “there ” is [the idea of] Pharoh.’
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This is because the idea of something being “over there,” means that it is
distant and removed. This can only refer to unholiness, since Hashem is
“here,” meaning that He is present everywhere and He is the truth of
everything, so wherever one is, Hashem is “right here.” Thus, holiness is
always “right here”. But unholiness, since it isn’t real, is always “over
there,” meaning far and unreal.

T 72m) NN DY NN And this is the idea of what it says
;. 9"nD W yiyn™ (ny  (Bamidbar 14:35) “and ‘there’ — nuh — they
' T shall die.” And this is also the idea that
a Metzora is considered like someone

who is dead.

Specifically, in the aspect of unholiness, referred to as oW — “there” could
be death, since, in holiness, one is connected to Hashem, who is the source
of life.

The beginning of the maamar quoted the verse (lyov 4:21) “iama X711mmn?
— they will die because they lack Chochma,” meaning that life is only
possible where there is Chochma. This is because specifically through
Chochma Hashem’s Infinite Light is able to be revealed, since Chochma
is totally nullified and transparent to Hashem, more than any other spiritual
aspects. This is why the verse says, “and ‘there’ they shall die,” since
unholiness (“there”) is lacking Chochma - nullification to and connection
to Hashem, Who is the source of life.

This is also the idea that a Metzora (someone who has Tzaraas) is
considered like a dead person®, since, in a Metzora, the aspect of Chochma
(which gives life) is hidden. Hence he is “like someone who is dead,” since
his connection to his source of life is also hidden.

o S

oipR KINY" 7,1 Npn ]m'?) "7 J'|71n" b’nnm 373 ,'oy” ]’JVTJ ININIY N ]”m ®
xvmyn 1‘7 wa'n ‘m wy‘a ,"'n nx nnwv:n" m ‘731 1 nx mynb 1‘7317 nw mvn:n m pbw
("'I;'HUJ’J nrnaY Ko
%0 The simple meaning of this statement is that just like a dead person makes
anyone in the same room (under the same roof) impure, so too the Metzora makes
others impure by going into the building with them.
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Summary of Part 1 of the Maamar

To explain the idea that Tzaraas is due to the removal of the light
of Chochma, which is the idea of the Intellect of the Father, we first
had to explain the difference between the Intellect of the Mother
(Bina), and the Intellect of the Father (Chochma).

The Intellect of the Mother (Bina) is the idea of contemplating
Hashem’s greatness until one develops a powerful yearning to
leave the coarseness and physicality of the world and be included
in Hashem’s truth.

The Intellect of the Father (Chochma) is the idea of “seeing” the
truth of Hashem; that He is the King and that we are standing
directly before Him, literally; and that our entire existence is only
to fulfill His Will by making a dwelling place for Him in this world.
This is accomplished by learning Torah and doing mitzvos.

We then explained the spiritual levels referred to as “Leah” and
“Rachel:”

“Leah” represents the Written Torah (which is 600,000 letters of
thought), and “Rachel” represents the idea of the Oral Torah, where
it explains the laws of how to actually fulfill the mitzvos.

Metaphorically, “Leah” refers to the soul-garment of thought
(thinking about the ideas of the Torah), and “Rachel” refers to the
soul-garments of speech and action (saying the words of Torah and
performing the physical Mitzvos commanded in the Torah).

These three garments of thought, speech and deed (Leah and
Rachel) can only be complete when one reveals the “Intellect of the
Father - Chochma” of his G-dly soul. Chochma generates the
humility and self-nullification, as well as the sense of responsibility
necessary to fulfill Hashem’s Will. This selfless dedication drives
one to fulfill the Torah and Mitzvos in thought, speech, and deed.

However, if one only reveals the “Intellect of the Mother - Bina,”
then he will want to leave the world and become included in the
truth of Hashem. Therefore, he will not be properly focused on
revealing Hashem within the physical world.
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This is the idea of Tzaraas, which is translated as “blocked off,”
meaning that the light of Chochma (Intellect of the Father) is
blocked off. This results in a situation where, instead of the holy
letters of Torah (thought and speech) and the actions of mitzvos,
one’s soul-garments are used to express unholiness (unholy
thought, speech, and deed).

This comes from two factors:

1- When the fiery passion felt during prayer (coming from the
Intellect of the Mother) becomes disconnected from the
awareness of Hashem that created it, it can become
distorted into unholy feelings or desires.

2- When the light of Chochma - the source of the holy letters -
is blocked off, unholy letter automatically become
expressed.

3- This is why the ymyn is the idea of y1 0w xym - bringing out
a bad “name.” A name is only needed in order to relate to
someone else, similar to the three soul-garments, which are
the three way in which the soul expressed itself to someone
else. A bad name thus refers to the three soul-garments that
express unholiness. Bringing out a bad name, therefore,
refers to the replacing of the holiness expressed through the
soul garments with unholiness, which is the result of the
“blocking” of the Intellect of the Father.

This same concept (the unholiness of the garments that derives
from a blockage in Chochma) is also the explanation for Korach’s
argument against Aharon. Korach wanted the main service of
Hashem to be in “yearning” (derived from the Intellect of the
Mother). The “return” (coming from the Intellect of the Father)
should be secondary. Since this is the opposite of Hashem’s Will,
this resulted in the creation of an “unholy name.” (Moreover,
Korach’s argument did not only result un bad speech, but in his
physical destruction).

OV - name is also related to n¥ - there. Holiness, being Absolute
Truth that applies at all times and in all places, is always “right



here.”
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Unholiness, though, is always “over there,” distant and

irrelevant, since it is essentially untrue.

This is why a Metzora is considered dead. He is lacking the light of
Chochma (Intellect of the Father). The light of Chochma brings a
person to true humility, connecting him with the Source of Life.
Without this Chochma, he is disconnected from the Source of Life,
just like one who is actually dead.

1-

Lessons in the Service of Hashem from the Maamar

The first stage in the spiritual service of Hashem is to use
our intellect (Bina) to contemplate the greatness of Hashem
during davening. Through contemplating the fact that
Hashem is constantly creating everything in the world and
giving life to myself and everything in the world, I will
desire to experience the true reality and source of all life -
Hashem.!

The second stage in our spiritual service of Hashem is to
come to “see” that, in truth, Hashem is my King and has
given me a mission and a purpose. He is standing over me
right now. This comes after the contemplation of Hashem’s
presence in my life, in creating and enlivening me. The
contemplation then proceeds to how Hashem is infinitely
exalted above all the spiritual levels that we can
understand, and the purpose of all of these levels is only for
us to actually fulfill His will in this physical world.

The third and most important stage of this spiritual service
is that it should translate into the action of learning Torah
and doing mtizvos. This is accomplished by saying words
of Torah after davening and at fixed times throughout the
day, and by performing mitzvos.

19102 2"970 YK KN SN MaT K
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4- If aJew gets excited about Hashem and about davening and
thinks that the main point is to leave the physical world and
just be involved in spirituality, then he is still missing the
point. The main point is to dedicate himself to fulfilling
Hashem'’s will and plan to make a dwelling place for Him
in the physical world. The goal is not for a Jew to have his
own spiritual satisfaction. To create this mindset, he needs
to think about why Hashem sent his soul into this world.

5- If a Jew will have an exciting davening (or farbrengen) like
he should try to have, but the spiritual excitement does not
translate into learning Torah or doing a mitzva, then that
excitement itself can become a source of unholiness and
excitement for physicality and his own ego. Every
excitement needs to have a practical effect in his physical
life.
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(2) Chapter 2

After the Alter Rebbe explains the spiritual cause and meaning of
Tzaraas in the first part of the maamar, he continues to explain the
inner meaning behind the purification process of the Metzora:

DWHT SW PP LMIM Now, the correction of the Tzaraas
XM P 5y KIT NXIDT affliction hand its cure is th[rr:)ugh Whar:
e am e by I£SAYS inthe verse: “and he [the one wit
17317 ’(U’J,’Nwl), 1721 '7’:{ Tzaraas] shall be brought to the
SRANTNRPWART KT Kohen,” because the Kohen is the one
who draws forth the “Light of the
Father” [meaning, the light of “the

Intellect of the Father” -Chochma].

The cause of Tzaraas, as explained in the first chapter, is the “yearning”
(to leave physicality to become included in G-dliness) without “returning”
(to reveal Hashem in the world through the Torah and Mitzvos).

We gave an example from someone who has a passionate, fiery love of
Hashem during prayer (yearning). If he doesn’t connect that passion with
the learning of the Torah after prayer (returning), then from those strong
feelings he can come to have strong feelings in unholiness, which are
expressed in either getting upset at others or in having unholy desires.
(These unholy words or actions are like the Tzaraas, which comes from a
lack of the revelation of the “Intellect of the Father”- Chochma. This
causes a person to become nullified before Hashem and to “return” to
reveal Hashem in the world, as explained at length previously).

This is the idea of bringing the Metzora to the Kohen. The Kohen brings
forth the revelation of “the Intellect of the Father” - Chochma, which is
necessary for the purification of the Metzora, as the maamar will continue
to explain:

PIVE (X,29) DY ) (X, NPT 1ap9) "mn s iy’ pion 5y Wamy i3 ¥
3 Opwn Sy Y
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KAKT-PTN YR '71_7'1 Through drawing forth this type of
,PRIX I awareness that comes from “the
“'7 """ Father” into Ze’eir Anpin [i.e. the six

“emotions” in Atzilus],

"110? }_7|?'13 N;S"[‘IO‘:’ "IN then this revelation of “the Father”
,xmx  [Chochma] penetrates inwardly into
" “the Mother” [Bina] i.e. penetrates

deeply into Bina®,

MW NINANWRT KIM and this draws forth [i.e. causes] the
aspect of “returning” in order to reveal
Hashem in the world.

The Kohen represents and reveals Chochma (as opposed to the Levi who
represents and reveals Bina), and the idea of Chochma is to be totally
nullified to Hashem, like someone who is in the presence of the King,
where he doesn’t feel himself.

This is expressed in the fact that the Kohanim performed the service in the
Beis Hamikdash in total silence. Unlike the Leviim, whose service is to
sing out loud with musical instruments, the service of the Kohanim in
offering the sacrifices was performed in total silence, which shows their
complete nullification before Hashem. This is like someone standing
before a king who cannot speak, since he feels only the greatness of the
king.

Since the Kohen represents the “the Intellect of the Father”’-Chochma
(which is this idea of total nullification before Hashem), the cure for the
Metzora is to be brought before the Kohen. The Kohen reveals “the
Intellect of the Father” (thus curing him of the Tzaraas by removing the
cause).

®Literally, it means that the aspect of connection and binding of Chochma
(Yesod Chochma) penetrates into the aspect of connection and binding of Bina
(Yesod Bina). This means that the higher type of awareness (Chochma) comes to
connect fully and deeply in Bina. The next line of the maamar will give an analogy
of a husband and wife: In order to have children, they must have a complete
connection. From the deepest aspect of the husband, the wife receives inwardly
into her deepest aspect. So too, a person must contemplate and connect to this
higher awareness, to the point that the entire depth and power of this awareness
should fully be internalized into the person’s understanding and way of thinking.
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This is the idea of the union of Yaakov
with Leah and Rachel,

since "1py™ is the same letters as the
word "vp2," which means to penetrate
[i.e. to break through],

Which means that this revelation of
the “Father” penetrates inwardly into
“the Mother” [Bina] i.e. penetrates
deeply into Bina,

and from there is drawn forth the
expression into letters of thought and
speech, which correspond to “Leah”
and “Rachel,”

which are referred to in the verse as:
“Skin in place of skin”*®> meaning, that
there are two types of “skin” i.e. two
types of coverings or “garments”-

the aspects of the garments of thought
(“Leah”) and of speech and action
(“Rachel”),

as it says in the verse: “Hashem is King,
He has clothed Himself in majesty,”
thus conveying the idea of Hashem’s
“clothing” — meaning the manner of His
expression through Leah and Rachel.

(Apn,no vy onnyy)

% The verse reads: “Skin in place of skin and all that there is to man he will give
on behalf of his soul,” which refers to charity. A person would be willing to give
anything to save himself, and thus, he should give charity. The Alter Rebbe is
using a non-literal interpretation of the verse as a referring to two types of “skin,”
meaning covering and garments. Just like the skin covers over the bones and flesh
of the person and is his main covering and “garment,” so too, there are two
coverings and garments: Leah - the garment of thought, expression to self - and
Rachel- speech and action, expression outside of oneself.
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This is the idea of the “marriage” of Yaakov with his two (main) wives -
Leah and Rachel. Meaning, that in this idea, the idea of bringing down
the nullification and selflessness from Chochma into the emotions of
Ze’eir Anpin (meaning the “yearning” that came from “the Intellect of
the Mother” - Bina) is hinted at.

N7IR 7R DX 7Y 3N And this is the idea of what it says in the
ymiynn verse: “This will be the teaching
" ' (Torah) of the metzora.”

The verse is explaining how to purify the Metzora, but instead of saying,
“This will be the purification of the metzora,” it says, instead, “This will
be the teaching of the metzora,”* with the word “teaching-nmn” being
related to the word mmin-Torah. This implies that the purification of the
Metzora is connected to learning Torah, as the Alter Rebbe will continue
to explain:

MM, OV O™ YY2 2IN2W 2 As it is written in Eitz Chayim:
ANwH
1n nxy' 1'17’,\1:‘( 1Y 17T '3 “This is the idea of what it says in

ViR nain  the verse: “This shall be the Torah
o7 of the Metzora,”

X1 y7I¥n NP NPma %3 ') Since the fact that he is a Metzora

YT PN m.P‘?BUTT napH s caused by the removal of “the
IR KT, 03N - KaK Intellect of the Father” — Choch,[na,
’ wh Ty == which is referred to as “Torah,

M7 5Y KDX AP X ]2 DXY I so, then his rectification is only
;TN POy through occupying himself with
" 77" Torah study,

iR’ MK 197 51 MRND  as the Sages of blessed memory say,
“The correction for the Metzora is

% The full verse (Lev. 14, 2) reads, “This will be the teaching of the Metzora on
the day of his purification, that he should be brought to the Kohen.” The verse
could have said, “This will be the purification of the Metzora, that he should be
brought to the Kohen.” Instead, it says, “This will be the teaching of the
Metzora...” Thus, the word “teaching” is used to tell us something else, as
explained inside.
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1;{';;-11:{7;3311-15\3'}{‘71';;-11;'@3 _?_rrllly 1:throu_gh Iearningh Torah.
S ays erefore, it says in the verse
W77 1KY Ty K¥D specifically “the Torah of the
Metzora” and not “the purification
of the metzora” or a different
expression.” Here ends the quote

from Eitz Chayim.

NP2 KR T 77 90 Similarly,  in the  Midrash
H(mpn ) VIR9121 (2 unwng) Tanchuma and the Yalkut Shimoni
F 7 itsays:

0 5un) "DNI YY - WY KDM" “The verse (Mishlei 15:4) states, “A
oy) "X 00 YY" - TN h(ra]aling tongrl:e ishthe Treﬁ othiLe.”
v Lot S N This means that the Torah, which is
5}'11!{7?_\:! ‘7W 1'1'\1‘515'] N.’Fl'! ,(TP ’? the “Tree of Life (ibid. 3:18),” is the
QU Y.YD RN cyre for the Metzora, who brought
out a bad name by slandering them
with his tongue. The use of the tongue
to utter words of Torah heals the
“tongue” of slander.” See there at

length.

From the Eitz Chayim and the Midrash, we see that the cure, correction
and purification of the Metzora is from the words of the Torah. This is why
it says in the verse, “The Torah of the Metzora” and not “The purification
of the Metzora,” since his purification is specifically through the words of
Torah.

Now the Alter Rebbe will explain why the metzora’s
purification is specifically through the learning of the
Torah:

TR Syw oiwn AT This is because, through the Torah, is
.'NBN‘I-'["I'HD' ']’WDD drawn forth “the Intellect of the
T " Father.”

As explained above, the cause of tzaraas is the lack of “the Intellect of the
Father” — Chochma. Through the Torah, Chochma is restored and he is
cured. This is because the Torah that we have is Hashem’s Chochma,
Hashem’s Wisdom, the way that it came down to be expressed in the
physical world, where it deals with the Mitzvos which are performed with
physical matters. This is described in the Zohar as “the Torah come forth
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from Chochma,” meaning that the Torah that we have in the physical
world comes from Hashem’s Chochma (Wisdom) the way it exists in
Atzilus (and higher). Therefore, when a person learns Torah, he draws
upon himself from the source of the Torah in Chochma (of Atzilus) - “the
Intellect of the Father.” Through this the Tzaraas is corrected.

"0 AYN DY 2" 1N This is the idea of what it says in the
(X, 1np)  Verse (Koheles 6:1), “The name is better
" than good oil.”

Based on what we explained, that the correction of Tzaraas is through the
words of the Torah, we can explain the verse in Koheles that says, “The
name is better than good oil.” The simple meaning of the verse is that, in
order to have fame and renown is better than having perfumed oil, since
perfumed oil loses its fragrance over time, whereas fame and renown
increases over time.

However, the Alter Rebbe is using a non-literal interpretation of the verse
to mean as follows: “The Good Name comes from the Good Oil.”

In Hebrew the letter "a" from the word "mwn" could be interpreted as “than,”
and the word "110" from "ow 210" could be interpreted as an adverb, “better,”
"-n ow 2" that the “name” - having renown - is “better than” - good oil
"’ this is the literal interpretation.

The interpretation of the maamar is that the letter "n" from the word "jnwn”
means “from,” and the word "2w" from ow 2w is an adjective meaning
“good.” Thus, the interpretation of the verse is as follows: the “Good
Name,” "ow 210" comes out from the Good Oil "0 jnwn.”

The Alter Rebbe will now explain what it means that “the
Good Name” comes from “the Good Oil:”

NPMAKTY TN %YW This means that through the Torah,
- (2,29 oYn) "™y '[DW" which is the aspect of “the Good Oil,”

: mn  =non-mma  FEferring to the Higher Chochma [i.e.,
qWnl I ’n‘:{‘?"y .‘lml"I' Chochma of Atzilus], from there is
» QW V" grawn forth “the Good Name.”

Oil represents the level of wisdom, called Chochma, since just like oil,
when mixed with other liquids, floats above all the other liquids and
doesn’t mix with them. So too, Chochma is the highest level in the world,
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to the extent that it is a separate level unto itself. In Atzilus, Chochma of
Atzilus is higher than all the other aspects of Atzilus, and is referred to
here as the “Good Oil.” Therefore, the Torah is referred as “the Good Qil,”
since within it, the level of Chochma of Atzilus (Hashem’s Wisdom the
way it is to Himself, higher than the created worlds) is revealed.

This is the idea that “the Good Name comes from the Good Oil” - meaning
that from the Torah (Good Oil) comes forth the “Good Name,” as the Alter
Rebbe will explain what that implies:

17 Sy 'own Nava' KW This is the idea of “improving the
N nav Name,” similar to the idea of
7 77 “improving the lamps” of the Menorah
in the Beis Hamikdash through cleaning
them and lighting them. So too, the
meaning of the “Good Name” is “to
make good (i.e., improve) the name.”

The word 21 — “good” in the phrase 2w Dw, “good name,” is connected to
the word ,mvi which means to “make better.” This means to fix up and
improve the lamps in the Menorah in the Beis Hamikdash by cleaning and
relighting them. So too, through the “Good Oil” of the Torah (which
comes from Hashem’s Chochma), is “made better,” meaning corrected and
fixed the “Bad Name” that the Metzora created through his unholy words,
until it is transformed into a “Good Name” of holy letters.

DI¥YRY TN T Oy M Meaning, through the Torah and the
TU" NIWRT DOY niym Mitzvos, which are drawn forth from
My o rraries waven v “the Good Oil” “the Holy Anointing
UTp NOWR TRYT 5 10 0il” [Chochma], this creates a “Good
(13,70MY)  Name,”

b ﬂ'l‘l]'-\ij m oy 1M1 Which is the opposite of “the Bad
3y yvnwnrna Name,” as explained above.

TTIN) "AYT RTTRIPINY" I3, NG AZKY" 2Niman WIT2, 0K 0ipna WImY inx 7
(7,10 1707 7K 17IR) "3 927 YR’ S Nmen WAt (1,00 NI TiX

131 ."290 1AWn OW 210" 1IY2 .2 Ty §i0 10 57,3901 nwoa (] ey

QZKIXADTYT TV 1R TKY) "2 0V p IR 10Y" 108 7Y MK DIpHa IXANY
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Through the Torah and the Mitzvos, which come from Hashem’s
Chochma (“the Intellect of the Father”), referred to here as “Good Oil” or
“Holy anointing oil,” the Tzaraas (which comes from a concealment of the
“Good Name”) is rectified. This brings out the holy letters which are called
“the Good Name.”

Based on what we explained above (that the purification of
the metzora is through the Torah), the Alter Rebbe will
explain a similar idea that is brought in the Zohar:

pin" W 12 D) WM Thisis also the idea of what it says in
(1m713) NI N1 ,"INY the verse, “[This will be the Torah of the

-- ; Metzora] on the day of his
Ty 'H 0T 1 -
*a iy L, BT N3 purification,” as explained in the

Zohar for Parshas Kedoshim:

W;l 72 TN Ni? M0 XN1 “Come and see, a person is never
1'9Mm3 XX ™YY7 purified except with the words of the
Tom TN KDY Torah. Therefore, the Words41()f_the
- Nb‘ xnvﬁixﬁ Torah d_o not beco_me impure,* since
1'73r f - 20 they exist to purify those who are
KM YWTNT M2 ,7KM  impure, and the cure of those impure
,1ANDN '[1‘7;{‘7 nxg-[‘y people is found in the Torah.”
XQTIKD - XNEKY

40. 393‘3 n;nwx

X9 1IN ™M2773 DWW 1IN 272 N’?N D"D'?W'? 0IX70) X9 nhahet nu‘m] ®
[7'11]'13 NRYNI - K107, DXV 15& nX 'ﬁU'? NTRY KW DIWNR ,1IXNY D"73773

pikb! w:nbn MW RRMOKMAN YW TRy ’B'? RITY ,1"A0 wiha oy y 9
oy My "'13 T ¥yIp' JWN1 DWRY , DT NRRNG PR KM,y

™7 %YW, IR DROYA DIKTINK] DKINT 172 ,Y 10 YA (1,22) 297 RN 1 1w
b nvbm jalol| mwyb na oY

““\When the Zohar says that the words of the Torah do not receive impurity, it is
referring (at least on one level) to the halacha that someone who is ritually impure
— tomei — is permitted to recite words of Torah, since the words of Torah cannot
receive impurity. (This is in contrast to the words of prayer, where we find that
certain impure individuals were at one point prohibited to say the words of prayer
until they purified themselves. See Likutei Torah, Parshas Ki Savo, folio 43).
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OX X1IM" A1 Y2 oY1 Andwithall of this [Torah study that the
" Metzora must do], he is still required to
"7 «...be brought to the Kohen.”

Y TRT POY RW 3 Because the main occupation of Torah
Swmnrmaanegy study  must  be  combined  with
o " selflessness, which comes from the
Kohen who reveals into the Metzora the

aspect of “Chochma,”

MW" A Do TN And, as explained above regarding the
nxy  meaning of “return to One,”

This means to return one’s focus toward revealing the Oneness of
Hashem in the world. This results from a sense of responsibility to
Hashem to fulfill the mission that He has given us.

1% X MINT" 12 PRY M Thisis not the case with “someone who
("1 7y u"p minD) "IN KPK - says ‘I only have Torah,’” i.e., someone
1oUK" B nPAaY - "Y' - Who says that “I only have Torah” in a

. . manner of ego, then “even Torah he
LMY 'R0 doesn’t have.””

In order for Torah study to reveal Chochma and nullification to Hashem
within the individual who learns the Torah, he must first prepare and
sensitize himself to receive such a revelation. The individual must work
on himself to become humble and to separate himself from his self-
centered concerns. Thereby, he can begin to focus on fulfilling the mission
that his soul was sent into this world to fulfill. When this is his focus and

“ The Alter Rebbe is quoting a passage from the Talmud, which states,
“Whoever says ‘I only have Torah,” even the Torah he doesn’t have.” The simple
meaning of the passage is referring to someone who only learns Torah but does
not fulfill the Mitzvos of the Torah. In such a case, he would not even receive the
reward for Torah study. However, the Alter Rebbe is using a non-literal
interpretation of the passage to explain that the reason he does not have the Torah
is because of his ego. The attitude of “I only have Torah” causes him to not “have”
the Torah. The Torah that he learns will not draw down the revelation of Hashem’s
Chochma (of Atzilus) and the nullification to Hashem that comes with it. Thus,
he will not become cured of his “Tzaraas.”
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motivation, then Hashem’s Chochma can be revealed in him when he
learns Torah.

This is the idea of being brought to the Kohen. The Kohen represents
Chochma. He reveals Chochma into the Metzora, thereby giving him the
humility and selflessness that stem from Chochma. This prepapres the
Metzora to approach his Torah study with the necessary humility and
sincere devotion. With this humble and selfless approach to Torah study,
the Metzora derives his complete purification. Thus, we see that there are
actually two levels of selflessness and nullification to Hashem that are
required for the purification of the Metzora. The first is the the selflessness
received from the Kohen (who removes the blockage of Chochma for the
Metzora). Subsequently, there is the second level of total nullification to
Hashem that the Metzora receives through selfless Torah study.

@& 5

Summary of Part 2 of the Maamar

The rectification of the Tzaraas is through “being brought to the
Kohen.” The Kohen reveals the aspect of “the Light of Chochma,”
which results in selflessness and nullification to Hashem. This
moves the Metzora to shift his motivation away from seeking
spiritual elevation for himself, and focus instead on revealing
Hashem in the world.

The Alter Rebbe continues to explain that the Metzora is cured by
the Torah study itself. Torah is Hashem’s Chochma. Therefore,
Torah study draws Hashem’s Chochma into one’s mind, causing
the Metzora to become nullified to Hashem.

Why, then, is it necessary to be both brought to the Kohen and to
learn Torah? Both are capable of revealing the light of Chochma.
The answer is that if a person learns Torah with ego, he will not
connect (in revealed manner) to the light of Chochma. Instead, he
must first attain a certain level of selflessness. This is accomplished
by first being brought to the Kohen. Subsequently, when he learns
Torah with the humility and selflessness that the Kohen helps him
achieve, he is able to complete the purification process.

Lessons in the service of Hashem from the Maamar
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The cure to ego has two components:

1-

One must put his mind into learning the Torah without any
ulterior motive. His goal needs to be to discover what
Hashem wants and how Hashem looks at reality. If a person
only learns Torah in order to become more knowledgeable
or more respected, then the Torah itself actually builds up
his ego. He needs to learn with humility and a sense of
discovery, meaning that he wants to open himself up to
truly “hear” what Hashem is telling him.

In order to be able to learn Torah in this humble manner, he
needs to first humble his ego by “going to the Kohen.” The
“Kohen” is the Tzadik and Torah scholar who gives
guidance in his service of Hashem. This is also the idea of
“27 7% nwy- make for yourself a teacher (Pikei Avos chap.1)” In
order to truly receive from a teacher, one must “make” him
your teacher by overpowering your own ego in order to
truly internalize and live with the teachings and
instructions of his teacher. This is like one’s own personal
“Kohen.” The nullification of the ego that is experienced
through “making” for himself a teacher is what enables him
to learn Torah with humility. Then, his learning will have
the proper effect on him
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() Chapter 3

The maamar previously explained the idea of a Metzora as someone who
lacks balance between “yearning” and “returning.”

“Yearning” means a yearning to leave this world and become included in
the infinite Truth of Hashem. This yearning comes from “the Intellect of
the Mother” — Binah - from contemplating the greatness of Hashem until
he awakens the emotions.

“Returning” means to return to reveal Hashem in this world through Torah
and Mitzvos. This desire to return comes from “the Intellect of the Father”
— Chochma - from a higher awareness and self-nullification to the truth.
This “returning” is motivated by an awareness that Hashem is the only true
existence and that His Will is for us to reveal Him in this world.

A Metzora has the “yearning” that comes from “the Intellect of the
Mother,” without the “return” that comes from “the Intellect of the
Father.” This lack of balance results in the impurity of Tzaraas. From the
intensity and emotions of his yearning, he can come to unholy emotions
and words, etc.

The rectification of the Metzora is that he should regain the revelation of
the “Intellect of the Father.” This process is twofold:

First, “he should be brought to the Kohen.” The Kohen is Chochma- total
self-nullification to the truth Oneness of Hashem. By connecting to the
Kohen, the Metzora can attain the selflessness needed to receive the
revelation of his “Intellect of the Father.”

Secondly, he must reveal his “Intellect of the Father” through learning and
reciting the words of the Torah. By reciting the words of the Torah and
thereby revealing Hashem in this world, he restores the revelation of the
“Intellect of the Father” and is cured.

Now, the maamar will continue to explain that in addition to the need to
bring back the revelation of the “Intellect of the Father” through being
brought to the Kohen and learning Torah, there is something else that must
be corrected.

Namely, the fact that he originally had a “yearning” without a “return.”
Since the entire purpose of the “yearning” is to help him “return” to reveal
Hashem in the world, if he has a “yearning” without a “return,” then the
“yearning” itself is flawed. The only way to correct the “yearning” is to
reconnect the “yearning” to the “return.”



This means that he cannot just learn Torah to correct his impurity. He must
first arouse a “yearning” during prayer and connect that “yearning” to a
“return,” through studying Torah and fulfilling Mitzvos. Through this, he
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will correct the flawed “yearning.”

The maamar will continue to explain the wording of the
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VErses:

We must understand the meaning of
what it says, “And he [the Metzora]
shall be brought to the Kohen,” which
implies that they should bring the
Metzora to the place of the Kohen,

But immediately afterward, it says,
“And the Kohen shall go outside of the
camp” (outside of the Camp of the
Jewish People, since the Metzora is
required to leave the Jewish Camp). This
implies the exact opposite- that the
Kohen goes outside the camp to the
Metzora?!

The maamar questions further:

n7in AR NN Y o)
"mAan' N7 L ynven
)N AN nmm

WK 2N2Y

Also, we must understand the idea of the
wording of the verse, “This shall be the
teaching of the Metzora,” apparently
the word "min" - “shall be,” is extra, as
this question is written in the
commentary of the Alshich.

The verse could have said: "y7iyni n7in nxt", “this is the teaching of the
Metzora”, without the word "man" - “shall be.”

The maamar will continue to resolve the apparent
contradiction between the verse that says that he should be
brought to the Kohen and the verse that says that the
Kohen should go to him.

(IR 7"217 D3 XYY .IXRD 7T N T2 193, TR DY 7' IK)
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Before doing so, the maamar explains the inner meaning
of the idea that the Metzora should go to the Kohen:

m Yy LJar PWR X However, the idea will be understood
2Ty 0" g7 T2 2IN0Y ?asled )on what icsi writtenhin theIZohar -
My 1 immame  (VOL. 3) pg. 49 side 2 - in the explanation
) '[U'?U 7K K3t ‘WWQ% of the verse, “And he shall be brought
"3 RERY ""?2'1”1 to the Kohen:” ‘It should have said,
“And he shall be elevated (to the

Kohen) ete.”??!’

In the Zohar, there is a discussion between R’ Yosi, who said that when
the verse states, “And he shall be brought to the Kohen,” it means to the
Holy One Blessed be He (Hashem). That is why sometimes it says
“Aharon the Kohen” and sometimes it says only “the Kohen,” because
“the Kohen” (without adding Aharon’s name) is a reference to Hashem.

In response, R’ Yitzchok asks two questions: 1- Why is Hashem called the
Kohen?

2- Why does it say that he should be brought to the Kohen? It should say,
“He should be elevated to the Kohen,” since being brought implies that
they are on the same level, just that one is going to the other. If “the
Kohen” is a reference to Hashem, then it should say that he should be
elevated up to Hashem’s level?

To these 2 questions R’ Yosi replied as follows:

1- Hashem is called the Kohen because He is the source of all
purification and holiness (just like the Kohen purifies and sanctifies
the Metzora in this world).

2- When it says “he should be brought,” it means that he should be
brought inside, like we find regarding the poles on the Aron (where
the Luchos are placed), that “they should be brought into the rings”
that are on the sides of the Aron. So too here, it means to “come
inside” and become included in his source Above, in Hashem. Hence,
it means ‘to be elevated,” but the expression of “bringing” implies also
becoming included in its source.
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The Alter Rebbe will quote the Eitz Chayim to explain
what the Zohar means when it says that the Metzora
should be “elevated” and that he should “become
included” in Hashem:

(oY) DUV T N
Y710 NP 10 191 DA

X1z "T3T X INIKT" T Sy
DNIRY 12y0% 07, AR - (1,0
X'T2W KK T¥YRT NNG
DY) DY KW YIN? DRy
oM DN nrma oy
noyn? 07w "1Ian oK nixn”
13 123pAY 1M NINIRD DRIRY
Yan? XY bR K21 0’ NP3
291 1Mpn3 paTnm 0PN MM
DI DX I3 N KD T

MW N2 TY 1302 KN

These words of the Zohar have
been explained in Eitz Chayim,
and have been brought in the
commentary of Rabbi Moshe
Zakuta at the end of parashas
Tazria:

“Through him (the Metzora)
being brought to the Kohen
below (in the physical world), this
causes that above (in the spiritual
world) the lights from “the
Mother” (Bina of Atzilus), which
were expressed in Zeir Anpin,
which went outside (of the realm
of holiness) and became (the
source for) Tzaraas, should
return to their original place (in
Bina) - in a manner of
descending and returning® -
and through that, there will be
no power for the forces of
unholiness to gain life (from
those lights).”

The Eitz Chayim is explaining the Zohar to mean that when the Metzora
is brought to the Kohen, this causes the source of Tzaraas - the lights of
Bina that left the realm of holiness due to “yearning without returning” -

2 In the original, this is called "vn X% "wn', which refers to a process where the
light descends from its source and then returns to its source. This is similar to
the life force from the soul, which descends to give life to the body, but must
then return to its original essence in order to draw forth new life from its
essence. Here, we mean that the lights from Bina of Atzilus, which came into
Zeir Anpin and from there went out of holiness, return to their source in Zeir
Anpin and Bina of Atzilus.
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should be brought up to “the Kohen,” referring to Hashem. These lights
should go up and become reincorporated in their original, holy source.

Now, the maamar will explain words of the Eitz Chayim,
and how they apply to our service of Hashem:
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The explanation of the matter in the
service of Hashem:

Even though the cause of Tzaraas is
the removal of “the Intellect of the
Father” - which is the of idea self-
nullification  to Hashem and
“returning” [to reveal Hashem in the
world] — due to that [removal], there is
drawn forth life to the forces of
unholiness from the “yearning” and
excitement from “the Intellect of the
Mother” (which were not channeled

properly),

We could have thought that to correct
this problem it would be sufficient to
just bring back the revelation of “the
Intellect of the Father,” meaning, to
“return” to reveal Hashem through
learning Torah; that through this is
drawn forth “the Intellect of the
Father” into the letters and vessels of
the Torah as explained above; we
would think that, through returning
“the Intellect of the Father” into Zeir
Anpin as this revelation was
previously, the problem would be
corrected since the light of “the
Intellect of the Father” pushes away
the forces of unholiness - but this is
insufficient.

We explained above that when a person comes to a “yearning” to be bound
up with Hashem but does not bring that yearning into a “return” to reveal
Hashem through learning Torah and fulfilling Mitzvos, then from the



excitement and yearning which are not channeled properly, a person can
come to unholy excitement or anger, etc.
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Since the problem came from not bringing the “yearning” into a
“returning,” in order to correct the problem we would assume it is
sufficient to now focus on “returning” and start learning Torah, etc.

However, the maamar will explain that simply rectifying the aspect of
“returning” is not sufficient. Since the “yearning” is also flawed, in order
for his service of Hashem to be complete, he must first repair the aspect
of “yearning,” and then he must channel that new and proper “yearning”
into a proper “return.”

The maamar will explain this idea and how it applies to
the purification of the Metzora:
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However, in truth, it is impossible to
bring forth the revelation of “the
Intellect of the Father” into Zeir
Anpin without first correcting the
flaw and defect in the “Intellect of the
Mother,” since like it says in the
Gemara (Yoma 86b), “Teshuva (return,
correction) has to be in the same place
as the problem was,” and only
afterward he can draw forth the
revelation of “the Intellect of the
Father.”

The maamar will now explain how to make a “correction”
in the place where the problem was, meaning, in “the
Intellect of the Mother: ”
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Meaning, that the person needs to
arouse the “yearning” and the
excitement which comes from “the
Intellect of the Mother,” and
afterward, to connect that to the self-
nullification to Hashem of “the
Intellect of the Father,”

(3,78 XnD) *
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MW - :];'7 Y1 BXY" NP2 which is the idea of what it says in Sefer
"™nxY Yetzira, “If your heart runs in
T " yearning, return to reveal the One

Hashem through Torah and Mitzvos.”

In order to fully correct the problem, he must first awaken a yearning and
reconnect it to a return.

The maamar will now show how these two steps (1- having
a yearning, and then 2-connecting it to a return) are hinted
to in the word "/7312217" - “Return:”

WA -NMNWATWIMN This is the idea of ‘mmwn’ (return,
Sy v;;_\'p correction) - to return the "' to the ™.

Here, we are translating the word 1wn as if it were two words - ' wn -
to return the letter 'n. Where are we returning the letter "1 to? To the letter
7. The maamar will explain the meaning behind this.

M KT IRPWOR'IT D This s so, since the higher letter 1 (the
TT0IW - Ta oab xvwnaw  first letter 'min Hashem’s name, 1) is the
:7“3,3” mn'w "’.[..,‘,;.["' '(73 sefira of Bina (understanding), and
i ____ 7 through his sin [of yearning without
i .’T ‘75-”: ’mfk?"y HTQ:DFI’[ returning] he blemished it, causing that
DM D' QWNY it become separated from the letter 1,
™y q,—;._wj yNTQ’KT'[’mﬂD which is the aspect of the nullification
‘ .'7”35 oW before Hashem, which comes from the
== 7 sefira of the Higher level of Chochma
[of Atizlus*®], and through this
[separation,] life is given to the forces of
unholiness from “the Intellect of the
Mother”, which this is the [spiritual]

cause of Tzaraas.

The four letters of Hashem’s name, 1-1-11-1, correspond to four aspects in
the World of Atzilus.*” The letter » corresponds to Chochma, which shows

% This is referred to as the Higher level of Chochma, as opposed to the Chochma
of Malchus of Atzilus which is referred to as the Lower level of Chochma.

“ Here, the maamer explains that the first two letters correspond to
Chochma and Bina. In other places it says that " corresponds to Z’eir
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total nullification before Hashem, like the letter ", which is only one small
point, without any expansion, symbolizing a complete lack of ego. This is
the idea of Chochma, the intellect’s ability to see and become bound up
with something higher than intellect, higher than itself, which is the idea
of objectivity and being egoless.

The letter 'n corresponds to Bina, which is a person’s understanding with
length and breadth. This is like the letter 1, which has three lines,
indicating length, width, and breadth to attain a complete understanding
that is fully developed. Bina is fully expressed during contemplation,
which then leads to emotions, such as the yearning to be included in the
Truth of Hashem.

Thus, when Bina — ' is connected to Chochma -, then a person’s
yearning, which comes from his contemplation, returns its focus to
revealing Hashem in this world, since the individual is totally nullified to,
and sees the Hashem’s true desire for us to reveal Him here.

By not connecting his Bina - ' to his Chochma - ", his Bina became
blemished, since his contemplation and yearning were not properly
channeled into fulfilling Hashem’s Will.

M21WN2 YNRY ™7 %Y1 And through awakening himself with
QrRYRR" K97 Kpnyn 'rll'eshtuva (_r;aturn) from the depth Io:f the
- (x o) Ty eart, as It says (Tehillim 130:1): “From
2 (N_,‘?P h ‘7;‘[1‘\) 7 ﬂN'}E the depths [of my heart] I call out you,”
KRRV RAK MO D1y (the word “depths” in plural shows at
811 least two deep levels, and is a reference

to) the two depths of Yesod Aba and

Yesod Imma as they come together,*

Anpin, and the second letter ‘1 corresponds to Malchus.
(2,20 P70 ) 4

“The term Yesod Aba is the same as Yesod Chochma, and Yesod Imma is the
same as Yesod Bina. The term Yesod refers to the power of connection and
binding. The idea that Yesod Chochma comes together with Yesod Bina means
that the aspect of connection and binding of Chochma (Yesod Chochma)
penetrates into the aspect of connection and binding of Bina (Yesod Bina). This
means that the higher awareness of Chochma connects fully and deeply into Bina.
Previously, the maamar gave an analogy of a husband and wife, teaching that, in
order to have children they must have a complete connection. From the deepest
aspect of the husband, the wife receives inwardly into her deepest aspect. So too,
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N‘ll"]D nm'wnn DT\P L)!N But, before this awakening of
TWHN X NH’N"T'PHQ\HHW’ “yearning” from “the Intellect of the
T i i vt memim bk MoOther,” it is impossible to draw forth
0N NT TIIRT ’ P
S RIKTTMAT WDU? from “the Intellect of the Father.”

The only way to come to “return” is to first have a “yearning.” When
someone has a great yearning to be included in the Truth of Hashem and
he wants to escape the limitations of physical existence in order to be
completely bound up in the Higher Reality, then he must come to a higher
recognition of Hashem. This higher recognition is an awareness that
Hashem’s true Will is for us to reveal Him here.

However, if someone never had such a yearning, then from where is he
“returning?” Where did he go in the first place that he must “return” to
reveal Hashem in this world?

In other words, in order to come to this higher recognition of Hashem’s
Truth, one must first reach the lower level of recognition of Hashem’s
Truth. The lower level is to recognize that Hashem’s truth is infinitely
more desirable than anything in this physical world, and to have a yearning
to be bound up with this truth. The higher level is to recognize and “see”
that Hashem is equally exalted above physicality and spirituality, and that
His will is to reveal Him here, where we can connect to His Essence. A

a person must contemplate on and connect to this higher awareness, to the extent
that the entire depth and power of this awareness should fully be internalized into
the person’s understanding and way of thinking.
"JRYn 019 PN¥AY 13 M) P a3, "APRT APRY” PIINN WITI NI 102 PV so
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person cannot skip the first stage of recognition. If they still desire
physicality and think that the physical world is the true reality, then they
cannot truly come to this higher level of total nullification to Hashem
Himself. Thus, even if someone learns Torah, if they don’t have the
“yearning” first, then his learning is not a true “return” and is not
accompanied by this higher recognition of Hashem.

727R3) MK AT T '71_7'! Similarly, it is stated (Bamdibar 18:23),
SR NPT Tan” c(n M “And the Levi will serve Him” (the
-  Anbe smyns  Word “NKIT - Him” is a reference to
VBT oM n‘_n:m Bina!), meaning that the service of the
[y SKPRTTTN Levites was to draw forth from “the

5 It says in the Zohar that when the Torah says, ‘The Levi will serve "xXi- —
Him,”” it refers to the spiritual level of p>ny [literally translated as “Ancient,” or
“Removed,” since this is a level of Hashem’s revelation which precedes the world
(hence it is “Ancient”) and it is therefore “removed” and separate from the world].

In Chassidus, it is explained that this level is a revelation of Hashem’s pleasure,
which He derives from the service of the Jewish people. This pleasure is the
reason that Hashem created the world. Thus, this “pleasure” of Hashem precedes,
and is completely higher than, the world. The idea of the Levi is that he “serves”
this level, meaning, he works hard to reveal this level.

The commentaries on the Zohar explain that this is connected to the level of
Bina, “Understanding,” since, in order to reveal this pleasure of Hashem, it is
necessary for us to have pleasure in Hashem. This is mainly accomplished by our
comprehension of G-dliness (Hashem’s revelation), since the highest form of
pleasure is in comprehending something thoroughly. To have real pleasure in
Hashem can only be through a proper understanding of G-dliness (which is
revealed to us through the Torah, especially the inner aspect of the Torah).

Bina is referred to as the Hidden World, since it is higher than what can be
revealed directly into the emotions. It is still included in a person’s intellect.

Therefore, Bina is also called X171 - “He,” which is in 3" person, referring to
someone that is not directly here, but somewhere else. For this reason, Bina
reflects the idea of concealment, since it is not present and visible.

And this is also the service of the Levites to “work hard” and draw forth from
the level of X111, which is Hashem’s concealed pleasure, hidden in the world of
understanding. The Levites must bring it out to the revealed world of emotions,
which a person uses to reveal himself to someone else.

This is similar to a great scholar who works on taking his pleasure in
understanding the Torah into his davening, his feelings, his farbrengens, and
bringing it to everyone around him.
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72 0K T Sy i Intellect of the Mother,” which is the
; e mmimyy  idea of what is accomplished through
X ’ng Pmn. L their song, and through that service of
2 XY M .OIT T gong there can, afterwards, be drawn
IWHK K D”? NL)? O forth the “Intellect of the Father,”
My which is the idea of what is
accomplished through the service of the
Kohanim. However, to have the
complete service of the Kohanim
without first having the service of the

Levites is impossible.

At the beginning of the maamar, we mentioned that the service of the
Levites is to sing and bring about a great, fiery love of Hashem through
contemplation, prayer and song. This is like the idea of “the Intellect of
the Mother,” as explained above.

The service of the Kohanim is to bring down the fire from Above into this
world, so that it could consume the sacrifices that were offered on the
Mizbeach. This is also the reason that the Kohanim performed their service
in silence, since their service was not to come to great excitement, but to
become completely nullified to the Truth of Hashem.

This true nullification is the recognition that Hashem’s presence should be
revealed into this world. This is akin to a servant in the presence of the
King. The servant is completely silent, since he is totally nullified before
the King.

Similarly, the service of the Kohanim is to become completely nullified to
the Truth of Hashem and reveal this in the world. The Kohanim
accomplished this through the service of the Korbanos (sacrifices), when
the Fire from Above descended and was revealed in this world. This type
of service is like “the Intellect of the Father,” as explained above.

A person cannot come to a complete recognition of Hashem and “see” that
Hashem is the True existence and that we are in His presence without first
coming to the lower recognition of the greatness of Hashem. Likewise, the
Kohanim could not reveal the Truth of Hashem in this world without first
having the spiritual elevation which was accomplished through the song,
prayer and contemplation of the Leviim.
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DM YY"22N2W N And this is the meaning of what is
I R T written in Eitz Chayim: |
TR I e e e
NI Ky - ZD. "U@ N‘ﬂ Bina), in a manner of “descending and
PP KIYY  returning,” which is similar to the idea

of “Yearning and Returning.”

In the Eitz Chayim (quoted above), it is explained that when the person
has only the excitement that comes from Bina (contemplation) without
coming to the nullification that comes from Chochma, the lights that came
from Bina into Zeir Anpin leave the realm of Holiness and become the
source for Tzaraas. In order to correct this and have those lights return to
holiness and to their source in Bina, the Metzora must attain the
nullification that comes from Chochma. This fulfills the complete process
of “descending and returning.”

“Descending and returning” means that there are two opposite tendencies
in the light. One tendency is to shine down into the place of the darkness.
The other tendency is to return to its source in the luminary and regain its
power of luminescence.

This is similar to the two tendencies in the G-dly soul. One tendency is to
shine into the body and illuminate the body and the world. The other
tendency is to return to its source in Hashem. This second tendency is the
idea of “Yearning,” and the first tendency is the idea of “Returning.”

When a person has both aspects of “Yearning and Returning,” then the
lights Above will “return” to their source in Holiness (in Zeir Anpin and
Bina).%®

"3 M%pT NR DKM DY Y Y annn TM272,20W] K1Y 7V IRANMW T 1Y) 2
(7Y "M R TIN)
* The idea of it “Descending” by the light is that afterwards the light can shine

forth in this world through Torah and Mitzvos, which is similar to when the soul
“Returns” to reveal Hashem in this world.

It is important not to confuse the term “Return” of the soul, which means to return to this
world, with the term “Return” of the light, which means to return to its source.
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This corrects the problem of Tzaraas.

XM YD WDP W M And with this explanation, we can
XYM 92 0K "pan 5x explain why it says first, “And [the
' '"Inbﬁ Metzora] shall be brought to the

“ 17 Kohen,” and then it says, “And the
Kohen shall go out to him:”

Ty umi "pan £ N2M" “And he shall be brought to the
':]WTJJTT Niyqn nrmiyng Kohen” - means to awaken  the
Y- oy Yearning,” which comes from “the
aid RN ann Intellect of the Mother,” and that this
707 nrma ‘7? M KV “Yearning” should come and become
,RARTIMT included  (elevated) into  the
nullification to Hashem which comes

from “the Intellect of the Father.”

The idea of “being brought to the Kohen” means that the “yearning” that
came from his contemplation of Hashem’s greatness becomes connected
and elevated to the higher level awareness — the selfless dedication to
Hashem that comes from “seeing” himself in the presence of Hashem and
realizing that he was sent to fulfill Hashem’s mission in this world. This
higher awareness and dedication to Hashem is the idea of the Kohen. Thus,
he must elevate himself to the level of the “Kohen.”

M7 oWR" 771 Sy This idea is similar to the idea of
s "'y “returning the ' to the .”

Y - W 22m mY - AET 13 KMV - DW (1,1 0M27) 0K vy 1y v
113 'K20 ZXW'2 9991, K9IKT NIIRAA T,M27

[The Alter Rebbe will now give a mystical explanation of the verse "sx e yne “based on
the previous explanation]: And this is also the inner meaning of "' vnw"- (literally
translated “Hear Yisroel.” The word ynw can be divided into two parts: ow and v). The
word "ow" has the same numerical equivalent (340) as the combined value of the two
words "2 and n"91 (340), (which is a reference to the refinement and elevation of the 288-
n"on sparks of holiness that are in this world, which are elevated through the yearning to
connect to Hashem which is expressed through our soul in prayer. This is the idea of
Hashem’s name which equals 52-|"1), that (these two aspects whose names equal 340-ow)
should return and become included in their source which is represented by the Great
Letter 'v (the third letter of ynw), (the value of ‘v is 70, which is 10 times 7, referring to)
the 7 emotional attributes of Hashem (Z’eir Anpin) the way they are included in Bina
(of Atizlus, which is represented by the number 105%), and through that, these two aspects
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As explained above, the word 12vwn can be divided into 71 2wn -
returning the letter ‘i1 (Bina — contemplation) and the resulting yearning
for Hashem - to the letter ™, which refers to Chochma. Chochma is
connected to the higher awareness and selfless dedication to Hashem.

Thus, the idea of the “Metzora” coming to the “Kohen” is similar to the 'i1
coming to the ™.

First, the maamar explained the meaning of “And [the Metzora] shall be
brought to the Kohen” to mean awakening the “yearning” to become
included in the truth of Hashem, and connecting that yearning to the self-
nullification of Chochma (which is referred to as “the Kohen”).

Now, the maamar will explain the meaning of the verse,
“And the Kohen will go out (to the Metzora): ”

1M "1 RYN" )2 MK After this process of the Metzora coming

vabnay 2w nowna o the Kohen, reconnecting the Yearning

o .n‘i"-l',\"m'l D"‘?J! to the Returning, then “Ihe Kohen shall

- * go out to the Metzora” - meaning, to

draw forth the aspect of “Return” to

reveal Hashem in this world, to become

expressed in the “vessels” and letters
of the words of the Torah.

KIK™TIOW NPA2 KW This (drawing forth from Chochma) is
JUNN KR ypia the idea that the revelation of
Srapinmy ] minmywy  CHOChMa  connects and penetrates
YN 'Ym? LM inwardly into Bina (i.e. penetrates

will also become included in xao0 9x e — (literally- “Yisroel the Elder,” meaning the
higher level of Yisroel 5* a reference to Chochma of Atzilus).

This mystical (somewhat complicated) explanation of the verse "ww' vnw" is further
bringing out the idea that a person’s yearning to be included in the truth of Hashem, and
what that yearning accomplishes (which is represented in the word ow), must be elevated
in two stages:

First, it must be revealed and expressed through his contemplation of Hashem’s greatness
until this yearning is properly expressed. (This contemplation is represented by the great
letter 'v).

Secondly, it must be elevated to a selfless dedication to Hashem which is expressed in his
Chochma (which is represented by the word 7xwr).

(X P2 25 yY 2 pIn 970 WY 0N YY)
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"3 2py? KYT KY? K" Ty deeply into Bina) and is then expressed
' \ outside [in the emotions (Z’eir Anpin)
and in thought speech and deed of Torah
and Mitzvos], as is known the
explanation of the verse: “Yaakov had
just left and gone out.”

(7,13 NWYKI2)

(1T TIXTY 13R?2) 22N TIXY" MR 212, WK DIPRA IXANIW IR 1T Y 1A Ty
MW KT IR MM PYY A" - 7 P M - (7,83 0M27) "R Y A
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[The maamar will give another example where we see the above ideas expressed]: This
idea will be further understood from what is explained elsewhere in the maamar
entitled *"21X IXY". There, the meaning of "|N"X 911" - “A mighty river” is explained,
as follows: The “Mighty” Revelation” is the revelation of the total nullification to, and
bond with, Hashem, as it exists in Chochma when it is expressed in Bina, which is referred
to as the connection of the letter " with the letter ‘11 [which is referred to in Kabbala as]
“the two friends who are always together” (meaning that Chochma and Bina must
always be connected). And the “Mighty River” is a reference to the flowing of this
“Mighty Revelation,” which is drawn forth and expressed in the letters 1 and 1. This
is a reference to the emotions and the “garments” of the soul, which are thought,
speech, and deed. Similarly, we will understand the idea in our case (of the metzora)
that (first) “And he shall be brought to the Kohen,” and then, “the Kohen shall go out
(to him).” Through this, “and the Tzaraas is healed from the Metzora.”

As explained above, specifically when there is first the “Yearning” which comes from
contemplation — Bina, a person can reach a higher recognition of Hashem from Chochma.
This process is referred to here as “and he shall be brought to the Kohen.” Then there can
be a true expression of his Chochma in his emotions and his action (referred to here as “the
Kohen shall go out to him). Through these two stages the Tzaraas is completely cured,
since the selfless dedication to Hashem of Chochma then fully permeates all aspects of the
person and removes the possibility of his excitement or actions being expressed in
unholiness.

Thus, we see again the idea of the two stages in the revelation of Chochma: First in
Bina, which is referred to as JN'X, the Mighty revelation of Chochma into Bina. Second,

the »m1 - the river, meaning the flowing of this powerful revelation into the person’s
emotions and actions.

The maamar has just brought out this idea of “being brought to the Kohen” from the
explanation of X YnW. Then, the maamar brought the idea of “the Kohen shall go out
to him” from the two explanations cited. 1- the explanation of 2py? X¥? K¥? IX; 2- the

explanation of JNK 9,



LESSONS IN LIKUTAY TORAH

After the Metzora comes to the Kohen, (meaning that his “Yearning”
becomes elevated to the higher recognition of Hashem of Chochma), then
the Kohen comes to the Metzora.

This means that this higher awareness and self-nullification to Hashem
comes down and is expressed on two levels.

First, it means that the selfless dedication to Hashem permeates one’s way
of thinking (one’s understanding and Bina). This is expressed in the fact
that his “yearning” comes together with an actual result - that he yearns to
connect to Hashem and then realizes that he must do something tangible
in Torah and Mitzvos for that connection to occur.

Second, it means that this is expressed in his feelings and actions. He
should feel that he needs to do something, and he actually does something
(unlike the first level, where he only understands that he must do
something).

This is the meaning of "apy* Xy* Xy* X" — the simple meaning is that
Yaakov had just gone out and left his father’s tent after he received all the
blessings, prior to Eisav entering the tent to request the blessings.

The deeper meaning of the verse is that x¥» X¥~ - Yaakov went out twice.
This is a reference to the revelation of Chochma (here referred to as
Yaakov) in Bina and then into Z’eir Anpin and Malchus (into feelings
and action).

The maamar will continue to answer one of the questions
asked previously on the verse:

TV 12 D3 ]2 71T 00T 9N Also, with this we can explain the
MYIYRT NI TR X meaning of “this ‘7N - shall be’ the
T teaching of the Metzora.”

As mentioned above, the Alshich asks a question - why does it say “This
shall be the teaching of the Metzora,” when it could have said, “This is the
teaching of the Metzora.” The word 'T7iin-shall be’ seems superfluous.

OX KM WKW MM The meaning of this: When “He will be
- 72IWR NPRaL"™a JTan brought to the Kohen” - which is the
T ey a1 warienid€@ Of Teshuva (return) - returning the
KK, 5 AR : .
- "‘7*. LT ; . 'n to the ", then, afterwards, his Torah
ATATW IR THIR . 2 study “shall be” complete (in a
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- 'mmH " nown Xy continuous, lasting fashion), which s

MNY-T9ynYN - M3 o through drawing down the ™

e - A D (Chochma) to the '11 (Bina), and also
into the letters 1™ (emotions and
actions) from above to below.

JNUNIOTNPRTITRY M This is not the case (i.e., there is no
continuity to his Torah study), however,
before this Teshuva process.

Thus, the meaning of “shall be” is that it shall continue to be. This is the
idea of continuity. In this context, “This shall be the Torah of the Metzora”
means that the Torah study of the Metzora has continuity throughout his
purification process.

Before his purification, his Torah study could not last, since his Chochma
was not revealed in him. This Chochma is the “Mighty” revelation of the
deep connection of his soul to Hashem. If this is not revealed, one’s Torah
study is limited. Once this revelation of Chochma comes down, though,
his Torah study will last and be strong and reveal Hashem properly in the
world.

Now, the Alter Rebbe will conclude with the practical
lesson from what was explained above:

NTAY W NNIY MM Therefore, the main service of a

NIV 0K N - ok person to Hashem  after  the
R ,ZI'HU n J’l'l: “Yearning” is to “Return,”

NPT KPX APK KIYTW  since the “Yearning” is only the
wbiTniyy  beginning of the service, to arouse the
7 "' soul to connect to Hashem,
MIWNIT KT W YK but the main thing is to draw down
TR NNINT O™ 0y Hashem’s revelation into the many
FNiyn2

IMIXT2 TIX TYR) "D DY TWKD 12" INnT M1AT2 WA Py Y
20T KV NPT 2 DMWY YT N P AK YIRTY 3T (X 2
.oy My 13
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“vessels” of the letters of the Torah
and the fulfillment of the Mitzvos.®

779 §I0 91 MKW 1M And this is what our Sages, of blessed
{(x,07) T TTIAYT Kpp - Memory, said in the end of the first
T T 77T chapter of Tractate Avoda Zara, “A
7Y QK1 WIK DMWY DAY person should always read words of
K97 21 Yy fX1,M2WnT 1) Torah, even though he sometimes
KA ,WDN? w YT gorgets what he learned, and even if he
Lo . i " doesn’t know the meaning of what he
WA YW 0 VP D) s saving, as it says (Tehilim 119:20) “My
"TARN?  soul is broken in desire (to study Your
Torah).”

The proof from the verse is from the word 1973, which here means
“broken,” similar to the word X7, which means to learn Torah by
reading many words of Torah, rather than focusing on depth. This implies
that the desire of the soul is to study many words of Torah, even if it does
not understand everything.

- T2y WY DIWn AT Since the main thing in the
navnm 1151;\‘; 07 o' mwyb service of Hashem is to make

' many  “vessels” for the
T‘mj ‘7W MR o .‘115‘{? revelation and to draw forth the
‘7’7373 X1 13 -”73‘?71 0w light, and these vessels are the

FIRTOMpNM QWNT  letters of the Torah that he reads
and learns. Then, automatically

% See what is explained in the maamar entitled "o w7 avwi 9wxa °>" (Torah
Or pg. 2), where it is explained that just like the earth compared to the heavens is
like a mustard seed compared to the earth, so too, the “Yearning” compared to the
“Return” (is also like a mustard seed compared to the earth), see there.

One mustard seed compared to the entire planet is tiny. The planet earth is
trillions times greater. So too, the planet earth compared to the heavens is tiny. So
too, the “Yearning” a person can come to in this world is finite, whereas the Torah
and Mitzvos are revealing the infinite truth of Hashem in this world. Thus, the
main thing is the actual learning of Torah and performance of Mitzvos.

TNDK NPAM 9K T7IR) ™ DT 721" p10D By MINA2 NI KN T oy

0922 TWWINM 1WA NI IKIY D00 DT 092 DY Niynaw” X Y

W 7Y ", . D770 0 Dy 1AM .. 53 D) ninixg 1 XY mYan XY DX
(mamxa
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when there will be vessels, the
light will continue to last.

Based on the above, the Alter Rebbe will explain a verse
from Mishlei:

X9 9um) 2MNIY T A T 70
9373 ,2%un A% XN K" i(xa
"D Y325 N

RS i’ my - Mt D v
2120 mp‘;npn 7y XM
Dipn NINY 077 NowLna

Nahyily

wHT NN UPOR DTmY
23 MY 787 pIROHY

KIKTPII MpyRON Py Kam
(20 )1 NYp) "N MM 73
Y N L I0PR TR URTn A

ChhEh

And with this explanation, it will
be understood the meaning of
the verse (Mishlei 31:21) “Her
household will not fear from
snow since her entire household
is clothed in red wool.”

Meaning, the “white coloration
of the skin - na1a which is as
white as snow (a type of
Tzaraas),” which is the removal
and blockage of the blood in the
place of the white coloration,

since in the red blood is
expressed the life-force of the
soul, and when the blood leaves
that place, it turns white like
snow.

This white area is the idea of the
removal of the “Intellect of the
Father (Chochma),” since “and
Chochma will give life,” and in it
[Chochma] is expressed
Hashem’s Infinite Light, and
this descent of Hashem’s light and
life-force to this world is like the
idea of the pulse, which shows on
the life-force from the soul
descending into the body.

(X X p1a DY)

(2,12 o 1w epY) "peIT TTIT 1" PI0D Sy MK DIpNA IXANIY nd1)
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When Chochma is removed, there will be a lack of blood, a lack of life, in
the person.

LIN" XP) 19°9YAW M 13N Now, the Oral Torah is referred to
NIM IR NOWNT KT "M as “the thread of red wool,”®* which
T o bemmnag 1S the idea of drawing down the
.ms‘; S light and life-force from Chochma

Above.

A thread is used to sew and connect different things. The “thread” of “red”
means to bring down and connect the life-force (which is like red blood,
in which is the life-force of the soul).

M ,O1IK - "W VIN" And the red thread of wool, this is
U DT Mmbwen Yuny  similar to when the life-giving blood

7y Ny meeme ane  FETUrns to that part of the body, which is
MY K mimi?;:::;ﬁg the opposite of the idea of the white

82 See what is explained in the maamar entitled ‘01102 71> 13- Likutei Torah
for Shir HaShirim pg. 13, where it gives two explanations for why the Oral Torah
is referred to as “the thread of red wool.” One explanation is that since the Oral
Torah is from Malchus of Atzilus, which is the idea of speech, and Malchus is
built through severity- Gevura, which is represented by the color red, therefore
Malchus is also “red.”

DIND' 3,27 DWW RRY) "0™ina 1Y K" NNRT 1127 R0 IXANIY 101 ©
272 MATT AN "']'D'm" W, (3,7 0w ) "HNJ 773 Tmnmu "JWT
;"0 .2,0" 0T) K™ T ROOX I Y Y MW vInd” Paya X . min
n31.ow My Ton bw LI MY YN TINT pOY T SYW (2 TnY1 'K Mny §io
nyana 'X 7'7['1 ahjel :m:w '1733 ,iT1123 NA ynwn ""JWT vIn" Ly latiol 31]‘13(1!
? "oy wu‘: mna 9212" piod Yy (3, "9 07)m

AT - DY PN WIpn"T WDy, aw nyaint 1aya (K ,0"p 077) e it K
XOK M3 PR"Y ,NY2IN DT NI TR oY DY IKpT MW "NK 03 10 NI
KITT IX2NI DY ,"13 TIRT NPT NXKT pI0B YV 0K Dipna XA 111 "o
.1 19U3W'ﬂ'1’133
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coloration, which is the blockage of the
blood circulation.

Therefore, it is stated regarding
Kneses Yisroel (Malchus of Atzilus) -
which is the aspect of Rachel, which
her corresponding aspect in the realm
of unholiness is the aspect called “a
white discoloration, white as snow,” as
is written in the Eitz Chayim - that
“she will not fear” from the possibility
of the creation of this aspect,

Because “her entire household is
clothed in red wool,” (which is a
reference to) the Oral Torah, which
draws forth the revelation of Chochma
from Above, (which this concept is
expressed in the statement) “the Father
(Chochma) founded the Daughter
(Malchus),” (through Malchus - the Oral
Torah is the revelation of Chochma) and
through this, there is no possibility for
the creation of the nym = white
discoloration, as explained above.

Meaning, when a person lacks the revelation of Chochma, this creates
the n1ma — a white spot which shows on a lack of life. But, when they
learn a significant amount of Torah, which is the idea of the Oral Torah-
to say many words of Torah, then this reveals the light of Chochma, and
they don’t have to fear from the n1ma, since they have Chochma revealed

in them.
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Summary of Part 3 of the Maamar

The Alter Rebbe explains that in order to correct the Tzaraas caused
by a “Yearning” without a “Returning,” it is not enough to properly
fulfill the aspect of “Returning” to reveal Hashem in the world
through learning Torah and doing Mitzvos. Since his “Yearning”
(the “Intellect of the Mother”) also became blemished by separating
it from a “Return,” the only way to correct that blemish is to re-
experience his “Yearning” in the correct way, where it is connected
toa “Return” (the “Intellect of the Father”). Simply, this means that
since he channeled his desire into a yearning to escape the world,
but without feeling the responsibility of doing what Hashem wants
from him, he has to go back and change his original feelings and
approach. He needs to realize that in order to truly connect to
Hashem and leave the limitations of the world, he needs to do what
Hashem wants from him in this world, through learning Torah and
doing Mitzvos as much as possible. He needs to change his attitude
and re-channel his passion into making Hashem’s plan happen.
And he needs to see that this is infinitely more valuable than just
feeling good and having a mystical and spiritual experience.

Based on this concept, the Alter Rebbe explains our verse as

follows: "ymyni nMin N NX - With this process, the Torah
study of the Metzora (who has “Yearning” without “Returning”)

will be lasting and complete. "11371 5% X21M" - He should arouse
his “Yearning” to leave the limitations of the world and be included
in the truth of Hashem, and bring that “Yearning” to the state of “a
Kohen,” to a state of humility and ego deflation, where he realizes
that he should direct his passion toward fulfilling Hashem’s plan.
Then - "o xyn" He should bring his rectified, “Kohen-like”
passion into actually learning Torah and fulfilling Mitzvos.

Lessons in the Service of Hashem from the Maamar

1- In order to serve Hashem properly, there needs to be a
balanced approach of davening with great excitement and
yearning to connect to the Truth of Hashem, and then taking
that inspiration into learning Torah and fulfilling mitzvos.
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2- What if one likes to daven and contemplate on Hashem but
isn’t so focused on bringing that down into the physical
world in his Torah and Mitzvos? We might think that the
answer is simply to stop davening and contemplating so
much and just focus on doing what Hashem wants.

However, the Maamar teaches us otherwise. It is not
enough to change focus from davening and spirituality to
practical performance. There needs to be a point of
reconnection, where he reawakens his passionate desire to
transcend the limitations of physicality and directs it
towards fueling a new commitment to action. This is the
only way to draw his spiritual accomplishments into
something that is helpful in the practicalsense. Otherwise,
he will be unable to fully devote himself to fulfilling the
Torah and mitzvos in this world. Instead, his previous
mindset and feelings will constantly draw him back into his
old approach to serving Hashem, the incorrect approach
that resulted in his Tzaraas in the first place. In order to be
healed of the external expression (the Tzaraas), he must be
rid of the internal attitude and perspective that caused it
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Likutay Torah English translation project:

The original text of the maamarim with MTI21 and punctuation is
presented side by side with a phrase by phrase translation and
explanation. The translation of the text is in bold whereas the
commentary is in regular font. The explanations of general concepts
that are not directly relevant to understanding the flow of the maamar
are in footnotes.

All of the commentary of the Tzemach Tzedek printed with brackets in
the original Likutay Torah have been moved to the Hebrew footnotes
and left untranslated.

The Goal

The main purpose of this project is to enable the reader to learn the
Likutay Torah in the original. By learning the words, structure, and
concepts of the maamarim, eventually they should be able to learn it by
themselves in the original.

The Ma’amarim of LIKUTEI TORAH and TORAH OR are copyright
by the Kehot Publication Society, a division of Merkos L’inyonei
Chinuch Inc., and are reprinted here with special permission. To
purchase the original visit www.Kehot.com.

I would like to thank: Kehot for permission to use the text of the
maamarim, the administrator of the P17 771 VP project for
helping with the M7l and punctuation, to see any Maamar from

Torah Or/Likutay Torah with MTP1] go to his website
www.ChassidutBehirah.com, to R’ Baruch Katz for creating and
managing the website, and Rabbi Yitzchok Miller for editing.
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Enrique Szerer-Hersh Ben Aryeh Meyer HaCohen
Z'L
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Every maamar from the entire Torah Or/Likutei Torah with

nekudos and punctuation is available on:
www.ChassidutBehirah.com

Did you enjoy this maamar? Please consider partnering in
this project making Likutei Torah/Torah Or available to
many!

To partner by giving monthly (or one time) go to
www.DonorBox.org/l.earnChassidus

To view previous maamarim translations, go to

www.l.earnChassidus.com

To place a hakdasha in an upcoming maamar, contact me

lessonsinlikutaytorah@gmail.com
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